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This monograph offers a reconstruction of al-Ghazali’s cosmic view. It is an interpretive recon-
struction that reveals the influence of Avicenna’s cosmological system. It argues for a close affinity
of the cosmic systems of these two thinkers. The monograph raises the whole issue of al-Ghazali’s
causal language in a manner that has not been raised before and interprets al-Ghazali as maintaining
that existents other than God are endowed with real causal efficacy. This interpretation, to be sure,
is open to serious criticisms, but it also demands serious attention. The monograph draws attention
(in a manner not drawn before) to al-Ghazali’s cosmological concerns and in doing so puts his
thought in a deservedly wider philosophical perspective.

IN THIS PROBING, ANALYTIC MONOGRAPH, Richard Frank
offers a reconstruction of al-Ghazali’s cosmic view. The
reconstruction is based on statements al-Ghazali makes
in various works. It is an interpretive reconstruction that
certainly reveals the influence of Avicenna’s cosmolog-
ical system on that of al-Ghazali and argues for a close
affinity of the two systems. Not that the author denies
that al-Ghazali rejected some major theses of Avicenna.
But his interpretive analysis of Ghazalian texts leads
him to conclude that “from a theological standpoint
most of the theses which [al-Ghazali] rejected are rela-
tively tame and inconsequential compared to some of
those in which he follows the philosophers” (p. 86).

Professor Frank takes as his starting point Ghazali’s
relatively late work, al-Magsad al-Asna, which he re-
gards as “essentially a work of theoretical or systematic
theology,” where al-Ghazali is not “formally bound to
the conventions of traditional manuals, as for example,
in Iqtisdd,” and as such tends “to express himself more
forthrightly and with greater clarity than he generally
does elsewhere in treating the same basic matters.”
What emerges from a study of key passages from this
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book and other works of al-Ghazali, Frank continues, is
that “while rejecting significant elements of Avicenna’s
cosmology, al-Ghazali adopted several basic principles
and theses that set his theology in opposition to that of
the classical AshCarite tradition” (pp. 10-11). But if
this is the case, how is one to explain those affirmations
of al-Ghazali that belong to “the classical Asharite tra-
dition?” The question is particularly pertinent since
Frank (p. 11) inclines to the view that there is continu-
ity in al-Ghazali’s thought from the writing of the
Tahafut onwards. He, however, suggests that there is no
inconsistency here, pointing out that al-Ghazali in-
tended his writings to be understood on different levels,
relative to the level of the reader’s understanding, citing
such Ghazalian statements to the effect that it is not licit
“to disclose the secret of God’s ordainment publicly”
(pp. 40-41).

The central issue discussed is that of causality, an is-
sue that comes foremost to mind for anyone investigat-
ing al-Ghazali’s theological stance. Now, as it can be
clearly shown, in the Tahafut, but more unambiguously
and decisively in its sequel, the Igtisad, al-Ghazali de-
nies any causal efficacy in created things.! Nonetheless,
he continues to use causal language, sometimes in the
way it is used in ordinary Arabic, sometimes in a more
specifically Avicennan/Aristotelian way. It is this causal

! See this reviewer's article, “Al-Ghazali on Bodily Resur-
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