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Wi have now given the rule of the first stage concerning
understanding what 18 heard and applying it; and also the
rule of the second stage concerning the ecstasy which is
encountered in the heart; so let us now give what of 1t
oozes to the outside, consisting of cries and weeping and
movements and rending of clothes, ete. So we say

Tae THIRD STAGE OF Hearixe Music AND SINGING.

We will give in it the laws of good conduct related to
the hearing of music and singing internally and externally,
and what of the traces of ecstasy is praised and what is
blamed. The laws of good conduct are five. The first 1s
showing regard for time, .place, and company. Al-Junayd
said, ¢ Hearing has need of three things, and if they are
not there, then do mnot hear ; time, place, and company..”’
His meaning is that there is no advantage in being occupied
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2 AL-GHAZZALL ON MUSIC AND RCSTASY.

with Hearing on an occasion when food is present, or on
an occasion of discussion or of prayer, or of anything that
turns away from emotion of the heart. This is the meaning
of showing regard for time: the hearer shows regard for
his condition of emptiness as to the heart. And as for
place, sometimes it is the beaten highway or a place whose
appearance ia disliked or where there is some cause which
distracts the heart; so he avoids that. And as for the
company, its cause is that, whenever there is present one
of a different nature, who dislikes Hearing, externally
a devotee, poor in the subtilties of hearts, he is found
burdensome to the assembly and the heart is occnpied with
him. And so, too, when there is present oue of the people
of this world who magnifies himself, of whom a care must
be taken and to whom regard must be shown; or one of
the people of Sufiism who strains and feigns ecstasy, being
hypoeritical in ecstasy and in dancing and in tearing of
clothes. All these things are disturbing, and it is fitter
that the Hearing should be abandoned in the case of the
lack of these three conditions.

The conditions just mentioned are to be considered by
the listener; but the second law is a matter to be considered
by those who are present. It is that the Shaykh, whenever
beginners [Murids) are around him whom Hearing hurts,
ought not to listen in their presence, and if he lstens, let
him occupy them in some other way. The beginner who
is hurt by singing is oue of thrce. The lowest of them
in rank is he who does not attain in the Path! except to
external warks, and who has no taste for earing. So his
being occupied with Hearing is his being occupied with
what he does not know. For he is not of the people of
sport that he ghould sport, nor of the people of teste that
he should enjoy himself in Hearing ; so let him be occupied
in praising and gervice, otherwige his time 1 wasted. The
gecond is he who has taste for Hearing, but in him is
a remainder of the fanciful desires [husiz] and a turning
4o lusts and fleshly qualities, and he is not yet subdued

1 Tariga; sce note in Life, P 89.
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with such a subduing that there s safety from his wicked-
pesses. Then, often, Hearing arouses in him a summoner
to sport and lust; and so his path is cut off, and his way
to perfection is barred. The third is that his lust should
have been broken and there be safety from his wickedness,
and his perception have been opened and the love of God
Most Iigh rule over his heart; but he be not wise in the
external part of science, and does not know the names and
the qualities of Grod Most High and what is allowable with
regard to Him and what is impossible. Then, whenever
the gate of Hearing is opened he applies what is heard to
what is allowable and to what is not allowable with regard
to God Most High; so his hurt from such thoughts as are

" unbelief is greater than his advantage from the Hearing.

Qahl! said,  Every eccstasy to which the Book and the
Sunna do not witness is false” And for such a ome &8
this, Hearing is not good, nor for him whose heart 1s yet
soiled with the love of this world and the love of praise
and glory, nor for him who listens for the sake of the
pleasure and to find delight in the impression. Then that
becomes a custom to him und diverts him from his religious
duties and from regard for his heart; and his path is cut
off. So Hearing is a slippery place for the foot; from it
the weak should be kept. Al-Junayd said: “I1 saw Iblis
in sleep and said to him, ¢Dost thou gain the mastery over
any of our comrades in anything?’ He said, * Yes, on
two occasions; on occasion of Hearing and on occasion of
theological speculation [nasar], for I go in to them thereat.””’
Then said one of the Shaykhs, «If 1 had seen him X would
have said to him, ¢ How foolish thou art! One who hears
from Him when He hears, and speculates about Him when
he speculates, how canst thou gain the mastery over him?”"
Then said al-Junayd, “ Thou hast spoken truth.”

The third law is that he should be attentive to what -
the speaker says, present in heart, turning eside Little,
guarding himself from gazing upon the faces of these who
are listening and upon what they exhibit of states of ecstasy,

1 Hahl ab-Tustari ; see note 1 ok p. 262 (1901).
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absor in hi i
abe 1.I:ledt h]: 2‘1emself: and in the guarding of his own heart
b o the mej:l:]:lng .ot" what God Most Tligh opens ta
s moreme t) in his s‘ccrct heart, lkeeping himself from
T apoment, & would disturb the hearts of his comrades,
holding himent lfn ex.tcrnal' rest, still in his extremities
it wits ok ;om coughing or yawning, And he shoulti
b o ® restr&‘ as he v‘mul& sit in thought that absorbed
lenping a,n e aming himself from hand - clapping and
e s and asdetkOf the movements used fo work np
intorne o make a hypocritical show, silent in the
be aigen, the ree:lftatlou from such conversation as can
o hi; vglif.n 1 ccst.asy overcome him and move him
not. Hame ™ rmn,B he is excusable in regard to it and
ot i oot E‘ N ut.whenever volition returns to him
ncambet o thls stillness and to his repose; it is not
out of shame hle:; itazh}:ﬁli]lml;gd Sf’(‘fk tIOIprO]OHg i ooty
o ‘me, sad, “Ilis cestasy was 500;1
ecstazil‘:n:;t Olio;mi;halte S?eit Sh}fulﬁi ionstra_in himgelf to an
heart, Jucking in P,urity ancsi :Eftnea(; ?’Md,l “'HO SR
; . t 15 related that
. :;-Zutllugl;f:dofmt Iixccompa?ly al-Junayd, and whenever he
Trom o1 ot of 3 men-tlon of God he would ery out.
ron shan no; asat to him, ”’i[f you do that another time,
Fatting Pressureccompz}zﬁy me. .And thereafter he kept
P8 Prossur upo(;l imself until from every hair of him
e o relaﬁ); Irop of water, and he did not ory out.
e 10 1 xela ed that he c.hokcd one day through the
e o ¥ pressure upon hlfn and sobbed a single sob
- 1_tes‘a.rt b;‘ofe:i and he died, ” '
18 related on traditi Tiisd i
traditi9nal stories! among ttzled 1121:11116 iliii‘ilm:jg o ; P
rent his dress or his shirt. And God Mo’st Hi;rl;e :ev:.-i:ftg
o

to Misd, “Say to him,  Rent
ot the e s ‘Rend for me thy heart and rend

U Qagsa; on the fessi

in 2ZJI?I\JII(}., xxviii, p.PE(;(isswn
oel, ii, 13; Moses is a bad sl

a good example of Oriental incuri(?s;?\t:emn f

al i i
b gassis and the practice of 5§, see Goldaiber

or & Muslim, but the whele thing i«

~ 1 say that whenever the peopl
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Abii-1-Qasim an-Nasrabadhi’ said to Abi ‘Amr b. Najid,?
e gather together, und there

is with them a reciter of poems who recites, it is better

for them than that they should talk slander.” 'Then said
Abii ‘Amr, “ Hypoerisy in regard to Hearing—and it is that
you should show in yourself a state that is not in you—
‘s worse than that you should talk slander thirty years or

thereabouts.”
hould say, “Is the more excellent he whom

And if you s
Hearing does not move and upon whom it does not make
¢ Then know

an impression or he upon whom it appears :
that the lack of external appearance is at one time on
account of weakness of the visitant [warid] that springs
from IMearing, and that is defeat; and at another time it
is in spite of strength of ecstasy, but motion does not
appear on account of perfect strength in control of the
limbs, and that is perfection. And, at another time, it 18
on account of the state of ecstasy inhering in and being
part of all the states, Then an increase of impression does
not show itself on occasion of Ifearing, and that is the
utmost degree of perfection. For the ecstasy of him who
has ecstasy in most states does not last, but he who is in
o lasting ecstasy is applying himself assiduously and
constantly to the Truth, and is clinging to the cssence of
Witnessing. Then such a one the occurrence of the states
does mot change. And it is reasonable to suppose that
what is pointed to in the saying of as-Siddig, *“ We were
like you; then our hearts became hardened,” is our hearts
became powerful and were strengthened, and became able
to cling constantly to ecstasy in all states while we are
hearing the thoughts of the Qur'an continually ; and the
Qur'in is not new with regard to us mor fresh upon us
so that we should be affected by it. So, then, the force of
ecstasy moves the external manifestations, and the force of
roason and self-restraint controls them, and somelimes the

1 Abi-1-Qasim Ibrahim b, Mubanmad an-Nasribadhi; 4. 368, Al-Qush.,

D 365 Lawagih, i, p- 97.
2 AbR cAme lsmadl b, Najid; d. 366.  Al-Gush., p. 36.
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one

one of them overcomes the other either on
ehernence of its force or on
what opposes

account of the
b i account of‘the weakness of
with toae D cleat or perfection in accordance
oo the reine® ink n.ot t‘hat he who throws himself
i Wﬁo . St-l;n agitation 1s more perfect us to eestasy
b e 1o isx mand does not agitate himself ; veu, often
in vgitation A ore perl'“eut as to ecstasy than he who is
move o AL un'ayd, in his novitiate, was wont to be
wnd poogle BgOk teal;r.:g ; then he came not to be moved
e bee M‘yf ; o him about that. He said, “ 4y r,‘/mz;
vy oo o ;/w :}la;u;/:m;f::: them: firm, but they shall pass
sy cvon @ ? aiay—a work of God wh
st ;zciﬂj:}ig; f}el.r_'f.‘e}::t [Qur., xxvii, 90]. This “;t:;:tt/;
Pl [ el fe_art may be agitated, circling in the
disiplined g Zna akit], and the limbs externally well
A said_};\ r:est. ' And Abii-l-Hasan Muhammad b,
S o Alﬁi was 1in al-Basra—“I companied with
vt x thing Whic}: hsu;ty years, and I never saw him change
Quvan Eo whei heard of mention of God or from tge
reotted betoms b ; was z.n; the end of his life a man
@ ramson o s And on tlu's' day there shall not be tafen
e 7 I,/;);tw [}Cﬁur., Ivii, 147, and the rest of the
vhow ho on T o8 im tremble and almost fall. And
A he i ene tobhlmself I asked him about that
o o, ok ,time 1,1 m}yl cloved, we have grown weak.” And
Toe Eonotons s ”e t eard the saying of Him Most High
peeviona Ons 10, it day shall verily belong to the Com:
Tom St Ot}r.},liix(:;,rfsg;. then he was agitated, And
o 1018, questioned him, a
:hlig,splri :;:efr%rom weak.” Then they said to l’mi:;d‘lﬁ”
Ho sny, o 8 ;EO::e:II::iT;, wimt is strength of sta,te?’
el ' ould not come upon one a visi
Ehen t:}'.lewilil:'::r:?s ;neetmg 1t with the strength of his s:::: t
rowerfur ; 0 not change him, although they are’
. nd the cause of that strength in controlling
! Ars
Kgnﬁ?lﬁi-g?e;fl}. ()0 the 8M.) Mubammad b. Ahmad: 387, See I
2 8alim ; see note 3 on D- 203 {April, 1901) k
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of the presence of ecstasy, i8
t clinging to witnessing;
Sahl that he said, “My

the external parts in spite
equality of the states in constan
as it has been related concerning
condition before prayer and after it is one’ ; for he was
a regarder of the hcart, present in recollection with God
Most High in every state. And thus he was before Hearing,
and after it, since his ecstasy was abiding and his thirst
enduring and his drinking continuous, inasmuch as Hearing
had no effect in increasing his ecstasy, like as it 1s
related that Mimshidh ad-Dinawarl came upon a company,
citer of pocms, and they became
silent. But he said, “Return to what you were about,
for even though you gathered all the musical instruments
of the world in my ears, my meditation would not be
disturbed, nor would aught appear of what is in me.” And
al-Junayd said, ¢ Defect of ecstasy does mot hurt when
there is abundance of science, and abundance of science is
more powerful than abundance of ecstasy.” DBut if you
say, “ Why docs such a one as this attend Hearing ?*" know
that some of these abandoned Hearing in the perfection of
their strength, and were wont to attend only occasionally
in order to ussist one of the brethren and to cause joy to
cnter his heart. And often he would attend that the people
might perceive the completeness of his power and koow
that completencss is not in external ccstasy ; then that
they might learn from him the control of the external
through application, though they might be unable to imitate
him in his becoming a model to them. And if their being
present fell with other than people of this kind, they were
with them with their bodics, but distant from them with
their hearts and what is within ; just as they might sit, apart
from Hearing, with other than their kind for accidental
causes which required such sitting with them. Then some
copied from these the abandoning of Hearing, thinking
that the cause of their abandoning it was that they were
able to do without it through what we have mentioned.
And some of them belonged to the ascetics, and had mno
spiritual part [haz3 rihant] in Hearing, and were not of

among whom was a Te
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the people of sport, and so abandoned it that they mighs
not be distracted through what did not concern them.!
And some abandoned it for lack of brethren. Tt was said
to one, “ Why do you not Hear?” He said, “ From whom
and with whom ?”

The fourth law is' that he should not risec up or raise his
voice in weeping while he is able to restrain himself. Yet
if he dance or force weeping, that is allowable whenever he
does not intend hypocrisy by it; for forcing weeping induces
grief and dancing is & cause of joy and liveliness. And the
moving of every allowable joy is permissible; if it were

unlawful ‘A’isha would not have looked on at the Abyssinians
with the A

postle of God while they were ‘kicking out.’®
That is ‘A’isha’s expression in some traditions, and it has
been handed down from a number of the Companions that
they hopped when a joy befell them which ealled for that.
It is in the story of Ibna Hamza ® when there disputed
about her ‘Ali b. Abi Talib and his brother Ja'far* and
Zayd b. Haritha, and they contended together jealously as to
her rearing. Then the Prophet said to ¢All, “Thou art
of me and I am of thee,” and ‘Ali hopped ; and he said to
Ja‘far, “ Thou resemblest me outwardly and inwardly,” and
he hopped behind the hopping of ‘Ali; and he said to Zayd,

‘“Thou art our brother and our freedman,” and hLe hopped
behind the hopping of Ja‘far. Then the Prophet said, * She

belongs to Ja‘far, for her maternal aunt is his wife, and

the maternal aunt is the same as the mother.” And in

' Here al-Ghazzili and those like him a
Buch ascetics are incapable of higher spird
singing ; they do not belong o ** the pe
apposed to recreation and 4
from them, they consider th

ppear to he opposed to simple ascetics.
tual life aud gain nothing by music and
ople of tho heart.” Further, they are
ght things generally; not secing what may bé got
em vain.

* /ZFN. Tt means iu the first instance * to kick or push with the leg,” and
there is a tradition of Fatimn that she used to do this to al-Hasan in the sense of
‘dance fo him.” The tradition runs, Kanat tagfinu lil- Hasan ; and Lane,
Lezicon, 1237c, so translates it. But in the Lisan, xvii, p. 58, 1, 13, it is
explained with furaggiguhn, i.e. ¢ sho would dandle him,’ that is, make him
dance or leap (neccathu) in her lap.  See on this latter sense of ZFN Goldziher
in the Wiener Zeitschrift,

ii, 164 fI.; he there equates raggosa with zaffana {m
the 11 stem), but I eannot find in the lexicons anyihing but the I,

. % Ibna Hamza b. ‘Abd al-Muttalib ;

see an-Naw., p. 867, and Ibn Qut.,
p- 60, 1. 14,
* For Jadfar sece an-Naw., pp. 192 f., and note 7 on p. 203 : and for Zayd,
pp. 260 ff,
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i A% “ t thou
a tradition it is said lt}lzll.t. he Sal?pts? ‘{i &S}?;ick}z;u})ii thot
i < he Kkicking outr
}]}Ee t(;nlo?kmi: (;:§cing. ind that takes pla({e 011 e;cc?:r;z
fopp leisure or a yearning, and the lm\‘r applicable 10%“9
(t)healfw applicable to that which rouses it. If :lﬁe 1‘)1 :mﬁno
which causes dancing is praiseworthy, and. eis mise,_.:
i and strepathens it, then the dancing ph "
mcreas'es ‘j&n d if thrc; onc is permissible, then the other 1
worth'}.'bl nfmd it blameworthy, blameworthy. Yet 1:‘ 1::
trao the et’h ractice of dancing does not befit the statio
of thaitl eec? le or people who set an example, beca:sei,;
Of n:t)xtm zst? Srt it springs from sport z?.nd play, anc'if ﬂs:e
f‘“‘_t ehm thle) as,pect of play and sport 1n the eyes o the
e ‘:S 1d be avoided by him whose actions are 1n:utf,‘at:1
PBOPIZ Sr Otl}llat he may not become small in‘ the eyes of the
o mi eand they should leave off imitating him. L
pe(_:fn?i as to the tearing up of garments, ﬂi;:(fond oo
indulgence for it except _when thebrlx;a:‘toezuga:s:z > it Dy
o V‘)ht“:: solzhft 1:283’?11 tear his garment and yet
not Ommo'mefﬁ the force of the intoxication .of 'ecstasy
"Of‘_ kn?w . hzfnm Or he may know it, but he is like o]t:lle
Whmh' . Ontraine‘d and unable to control himself. The; e
e CO’GT appearance of one who is forc.ed to do a..t ing
Presenﬁs di Tikigp it; since there is for hu-n in moving or
th“‘{g p eanf of :caking breath, and he is forced to 16 z:s
ok man is forced to groan. And though he wereblo
; o mirilence upon himself as to it, he wo.uld no‘t be Bi? e
lmposetpai it in spite of its being @ free-will action. Kor
e s 2 tl able to abandon every action whose o'courr;m;z
?ainlzsnzpon intention; taking breath is an actlot.}mwo;zed
o nce depends upon intention, but if a man Tb pom-
occurrz. If that he would hold breath he would be com
e }mse within him to will taking brent’t%. So, too, 18
Pell_ed mm‘ and tearing of garments sometimes happens
o the Out’- then it i: not to be described as forbldden%
’li‘lh thl: ::i:g i’n the presence of as-Sari of.th?‘ cccurrﬁnciaze
cxt?;mlé overwhelming ecstasy, and he said, ““ Yes, the
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of one .
Then thl:a):i_be si,ruck. with a sword and he not know it.”
that ecstaiy ;;Pu;,t;d with him about it and found it stranée
ould reach such a poi
would . point, but he persist
o not‘ abandon his view that in some Statis tll-f"Ed a.nd
Andm‘;tlmea reached by some individuals s pownt
of oo lga};;ue a:k, “Then what do you say as to the tearin
oubsided andl T;]::S on the. Pm:b of Sitfis after the ecstasy hai
little pieces and e.H-_earmg 18 over, for they tear ihem in
Hhirgaz m aIrl distribute them to the people and call them
ot now that that is permissible whenever it is
carpets for‘l:ﬁ.re Ifllebceszuseful to patch garments and prayer |
e kirbas?® is torn up th ( A
sewn to ' p that the gamis may b
tearing %{?ﬁhzr Pftll'i;sm SAnd that is not waste, for )irt i:
. e. So, too, the hi
is onl . r patching of g <
obje(ls]t)-r I:}i:lbte by foeans of little pieces, ;nd t,l?:t”?serf:b
may b,e : t. ¢ d.lndmg to the multitude that the beue(ﬁ!;
roquired ?engt_u‘ldlshan allowable object. Every king iJ
i o divide his Zirbds int R 8
give to o one hundred piec
the Piec;)sn i ]:1hl]llndmd poor people,® but it is neceI;sareS t‘;}“;
patching 1ad ‘bc such_ that they can be made usejftul in'
which sp-oils r:h n l‘ZIearmg we prevent only that tearing
dos mopOLS he gurment, destroying part of it so that it
T ain ce_tpab[e of use. That is pure waste d
™ g‘; ul when it happens by free will » an
o i ! .
th law of good breeding is agreement of the people

! The khirga means X
a darwizh. 1% seems toﬁfz al ol
patched together, The tearin
that is supposed to cleave
especially blessed state.
compare Elijah’s mantle.

2 The SM. describ
BM. des the Lirda i
at g e SML desc s as as a rough thick g i
ol c]oth,eisle:nel,[c?]n% tthe other and commeon mc:i:i;n;elgl;- kiBE:I‘t et @
i, pp. 75 £., where a tiatée};,'- 8ee Lane, sub vore, und CSPG‘CE'&ITS’ ‘i’ P e,
of karabis, the pl a traditlon is guoted speaking of G shist, mads
s, Dol o g of a qumis, or shirt, made
st 8 o garment the kirdas is Persian, and I
Butocrgz;lpaiek?ll::’ nothing of it, and the SM
i ; #elzing, tearing to pic and distri
aabe e, the salring, 2 to picces, and distributi i
Jubln of the iskgé;gr‘i\bt?i ;ou;uncef t}]lle /‘;;m{ba. at tlllcuftt'll[;]'lm{l)jffﬁgtcivglleges ofdthc
e, b s dos : Bnouek-Hurgroaje in his 2 ha, i Nt He
peters o Hhe Airﬁ:i feat_schmﬂ Siir Ethambe’oyw'] 1488 ; I?ZAM"E ere' ¥ is dovsribe
s similerly tegr to pieces the burngs of the gi:fggn]n i docoribed

o "
Ppﬁegltzc?]p of cloth, and sccondly the mantle of
e d'lf mantle as made up “of such shreds
g up and 1ahr.1b_}1t1ng is to distribute the blessing
g0 them m having been worn by someone in an
garments of saints acquire miraculous povnrerqlv-1
s

wef bave probably hero a Perdian
; of course, gives no explanation

[P
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ses up in a true ecstasy

in rising up when one of them ri
ses up by choice without

without hypocrisy and strives ; or i
exhibiting ecstasy, and the company yises up to him. For
there must be agreement because agreement belongs fo the
laws of comradeship. So, too, if it is the custom of a porty
to throw off the turban in agreement with him who is in
ecstasy whenever his turban falls off, or to pull off garments
whenever his garment has fallen off him through tearing,
then agreement in these things belongs to good comradeship
and social intercourse, since disagreement is churlishness
and every people has a usage of its own. We must “consort

with people according to gheir qualitics”—as has come

down in the tradition—especially when they are qualities
ourteous treatment and

containing good-fellowship and ¢
soothing of the heart with help. And someone may say,
“Lo, that is an innovation [hid'a]; the Companions did not

do 0.’ But everything judged allowable is not derived
from the Companions. What is to be guarded against is
committing an innovation which abandons a Sunna handed
down from oue to another; but forbidding a thing is not
to be deduced from this. Rising up on the entrance of
anyone was not a custom of the Arabs; yesa, the Companions
did not rise up for the Apostle of God under some conditions,
as Anas has parrated.! But gince there is not established
a general prohibition of it, we do not see any harm in it
‘n those countries where it is a custom to honour him who
enters by standing up; for its object is to show respect and
to honour and to soothe the heart. So, too, it is with the
other kinds of help when they have as object to soothe the
heart and are adopted as usage by a company of people.
Then there is no harm in their hclping in these; yes, the
best of things is help, except in a thing with regard to
which there has come down a direct prohibition, insusceptible
of explanation [#a'wil].
And it belongs to good breeding that no one should arise
as g swnnn, ol Lho tife of <Al b. Maymin

1 On nob vising to meeb visibors
refused to rise to mect anyone, &% he wos

in ZDMG., xxviii, p. 300. ‘Al
2 zeakous upholder of swnna in all details.
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to dance with people if his dancing is considered sluggish
and inert, lest he should disturb their states for them. For
dancing without ecstasy is allowable, and a striver to show
ecstasy is one in whom the trace of straining is evident
to the company. And in the case of him who rises up
in sincerity, whom you would not think sluggish and
inert in nature, the hearts of those present, it they are
possessors of hearts, are a touchstonc of sincerity and
of straining. One of them was asked concerning sound
ecstasy, and he said, “Tts soundness is the acceptance of
it by the hearts of those present when they are Iikes and
not opposites.’” !
Then if you say, “ But what about that disposition which
turns aside from dancing, does it rush erroneously to its
opinion that dancing is lying, vain, and contrary to the
Faith, while he that is vehement in the Faith never seces
dancing without blaming it 2"’ then know that there is no
vehemence that is greater than the vehemence of the Apostle
of Geod, and he saw the Abyssinians kicking out in the
Mosque and did not blame what they were doing, because
1t was at a suitable time, that is, a time of Festival, and on
the part of suitable individuals, that is, Abyssinians, Tt is
true that some dispositions turn aside from it, because it is
seen for the most part in combination with vanity and play,
and vanity and play are allowable, but only for the common
people of the Zanj and Abyssinians and their like, while they
are disliked in those who are notable people because they
do not befit them. But it is not lawful to describe as
forbidden what is disliked because it does mot befit the
position of a person of note. If one asked a poor man for
something, and he gave him a cake of bread, that would be
@ praiseworthy gift; but if he asked a king and he gave
him a cake of bread or two cakes of bread, that would be
blameworthy in the sight of all men and would be written

! The sense apparently is thut the dancer in an cestasy (aweif) is light and
brisk in his movements, but he who is trying to bring on an ecstasy (muiawarid)

is heavy and elumsy. The sincerity of the mutarwiid can only be Judged by the
insight of those present.
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APPENDIX 1,

Curonorogicat, TABLE.

‘ In the following table the life of al-Ghazzali is exhibited
in outline as a part of the history of his time. For a fuller
?tatement of his life and views, I would refer to my article
in the Journal of the American Oriental Society };ol xx
1899, pp. 71-132. The sketch which.I give 'here. cm;
only be suggestive, but its suggestiveness can hardly be
exaggerated. A year before the birth of this man ywho
was to be the restorer of faith in his age, died Abﬁ-i-‘Al-T
a.l-Mz?‘arri, the great and ouly poet of scepticism i;l
Arabic literature. In the year itself of his birth died
al-Mawardi, the master of constitutional law; in his lifetime
al-Ghazzali was to see the empire of the Scljugs shrivel
up and the Khilifate move nearer to its end. When he
was fifteen died al-Qushayri, who had done so much to
formulate Siifiism; he was to carry on his work. In his
-earliest youth had fallen the momentous exile of Abi-l-
Ma‘ﬁli_ at Mecca, and the death of the same in 478 was
a Fu_rmng-point in his life. A year later, while he was with
Nizam al-Mulk, the battle of az-Zalaga in Spain marked
-an epoch in the history of the Muslim West. Again
two years later, Nagir b. Khusri died, poet traveller,
-philosopher ; he stands beside al- Qushayri s,tnd ‘Uma;
Khayyam for different phases of the mysticism and thought
of the time. But a little later again—al-Ghazzili was sgtill
with Nizam al-Mulk-—Tslam received two great blows;
Hasan b. as-Sabbah seized Alamiit, and the power of thé
Assassins stood firm fora century and a balf until the Mongol
‘wave under Huldgl swept unchecked to the Mediterraneagu ;
in the same year Malta was taken by the Normans nevel,‘
40 be held again by Islam. Now events crowd on in, all of
swhich al-Ghazzali had some part or with which he’had soine

h
i
;L
!
H
[
v

AL-GIIAZZALL ON MUSIC AND ROSTASY. 15

connection, Nizam al-Mulk and Malik Shih fall under

the dagger; the Assassing are showing their teeth. The
unending civil war that marks the decadence of a Muslim
state appears; Bargiyaruq becomes Great Seljug. Jerusalem
is lost, first to the Fatimids, and by them to the Crusaders;
the first Crusade has begun. In the year of its fall passes
away, too, that hammer of Islim and Christendom alike,
Tl Cid Campeador. In 504 dies al-Kiya, an old fellow-pupil,
and, in the eyes of many of his time, a greater scholar;
a year more and al-Ghazzili himself cnds his short and
troubled life: posterity has long since settled what place
each shall hold. Tle had seen the star of the Muriibit empire
rise and wax; if he had lived ouf the ordinary life of man
he might have seen it wane. Nineteen years after him died
Tbn Tiimart, the Mahdi of the Muwahhids. Another fourteen
years and az-Zamakhsharl went his way, often and wrongly
called the last of the Mu‘tazilites; their creed in differing
forms survived for many a long year the polemic of al-
Ghazzili. In the field of letters he had as contemporaries,
more or less, al-Jawaliqi the lexicographer, Nisir b. Ehusrii
and ‘Umar Khayyim, al-Baksi the geographer, at-Tughra'l
the learned scribe, wazir, and soi-disant poet (has not his
Lamiyatu-1-‘Ajam enjoyed more European editions than any
other piece of Arabic verse ?), al-Hariri, the master of ornate
prose and artificial verse, and al-Maydani of the proverbs.
But a little after him died al-Baghawi, who first redacted
the Tradition Books of the Six into practical and edifying
form, and ash-Shiahrastini, who has laid before us with rare
objectivity the religious world of his day and horizon. It
was an age of summing up; of compendiums and systems.
Meanwhile, in Europe, Hastings iz lost and won when
al-Ghazzali has seen’ eight years; Hildebrand is running
his great carcer and nourishing his vast dreams; he loves
righteousness and hates iniquity, and dies in exile in the
same year that the Imim al-Haramayn passes tranquilly
away in the circle of his disciples. Berengerius and
T.anfranc confront one another while al-Ghszzili is wrestling
with the theology of the schools and raising the clouds that
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are to overshadow his faith. DBut as he passcs from under
the shadow a new life springs in Europe as well. Anselm,
the father of scholasticism, has died, and the university of
Bologna is founded ; Abelard teaches at Paris; we pass from
the Cur Deus Homo to the Sic et Non. In Abelard there is
much to remind us of al-Ghazzili—his keen guestioning and
sceptical mind; but there is more in his great opponent,
St. Bernard of Clairvaux, with his faith, his yearnings
upward, and his raptures. If we can conceive of an Abelard
developing into a Bernard, we have the life of al-Ghazzali.
Such was the Europe of which the Muslim knew nothing ;
he could have known Christendom only under shield on the
plains of Syria.

449, Abu-l-‘Ald al-Ma‘arrt d.

450, Al-Ghazzdli born af Tas: al-Qi'tm being Khalifa;
Tughril Beg, Great Seljug; al-Mustangir, Fatimid
Khalifa. Abui-t-Tayyib at-Tabari d. al-Miawards d.

452. Abil Ishaq ash-Shirazi d.
Exile of Imiim al-Haramayn at Mecea ; lasted till 456.

455 (5).

[458. Battle of Hastings, a.n. 1066.]

460 (r0).

465 (r5). 465-485. Milik Shah, Great Seljuq ; al-Qushayri
d.; al-Jawiliqn d. 47-Gh. at Tis, Jurjar, Tas,
Naysabar il 478.

467. Al-Muqtadi Khalifa.

[Submission to Pope at Canossa, A.1. 1076.]

Investigation of theological differences began when he was
under 20 ;5 broke with taqlid from earlies! youth.

470 (20).

[Berengerius and Lanfrane, ]

475 (23).

477. Al-Firmadi, pupil of al-Qushayri and teacher of
al-Gh. in Siifiism, d.

478, Tmam al-Haramayn d. Rab. ii; «l-Gh. goes 4o
attend Nizgam al-Mulk.. [Hildebrand d. v, 1085.]

479. Battle of az-Zalaqa in Spain.
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480 (30). 480-500. Yiisuf b. Tdshfin al-Murabit.

481. Nasir b. Khuosrt d.

Scepticism 2

Studied theology ?

483. Hasan b. as-Sabbih seizes Alamit.

[Malta taken by the Normans, .p. 1091.]

484, Appointed to teach tn Madrasa at Baghdad. Almost
three years studying philosophy ;  beginning 483 to
beginning 487 7

485 (35). Nizim al-Mulk assassinated Ramadin 10. Thirty-
five days thereafter Malik Shah assassinated.

487. Al-Mustazhir Khalifa Muh. 15; Bargiyirug Great
Seljug ; al-Mustali Fatimid Khalifa; al-Gh. studied
Tatlimites and wrofe the Mustaghirt; al-Bakri, the
geographer, d.

438, Left Bughdad in Dhi-1-Qa‘da after delay of six
months, i.c. from Rajab.

In Syria almost two years, i.e. to end of 490 ; Damascus,
Jerusalem, Hebron, Mecea, Meding.

490 {g0). Sinjar Governor of Khurisan for his brother
Bargiyiruq ; Abfi-1-Fath Nasr al-Maqdisi d.
491, Capturc of Antioch by Crusaders; Jerusalem taken
by Fitimids from Seljugs.
492. Sha‘bin, capture of Jerusalem by Crusaders.
[Death of the Cid, a.p. 1099.]

495 (45). Ten years passed in relreat at different places ; wrofe
Thyit and other books; was preacher at Baghdad and
faught Thyi ; al-Amir Fatimid Khalifa.

498. Bargiyaruq d. Rab, ii.
499, Al-Gh. returns to active life af Naysabar in Dhia-l-
Qa‘da.

500 (50). 500-537. ‘Ali b. Yusuf al-Murabit; Fakhr
al-Mulk assassinated, Muh. 10; al-Kbawafi d.;
al-Gh. writes Mungidh affer 500,

[ University of Bologna 7]
[Anselm d. .. 1109.]
504. Al-Kiya d.

I.R.A.8. 1002, 2
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505 (55). A&-Gh. d. Monday, 14 Jumada I1,

507. Abi Bakr ash-Shashi d.

[Abelard at Paris, o.p. 1115.]
610. Ash-Shahrastani in Baghdid.

511-552. Binjar Great Seljuq.

512. Al-Mustarshid Khalifa,

[Order of Knights of the Temple founded, A.n. 1118.]
515. ‘Umar al-Khayyam d.; at-Tughra'i d.

516. Al-Hariri d. ; al-Baghawi d.

518. Hasan b. ag-Sabbih d.; al-Maydani d.
520. Ahmad al-Ghazzili d.; at-Tartlishi d.

524. Al-Hafiz Fatimid Khalifa; Tbn Timart d.
525. [Bernard of Clairvaux flourished.]

528. Ash-Shahrastinoi d.

529. Ar-Rashid Khalifa ; ‘Abd al-Ghafir d.
530. Al-Mugtafi Khalifa.

533. As-Salmi d,

538, Az-Zamakhshari 4.

APPENDIX II

Tae Name aL-Grazzanl.

The name is at present usually written in the East,
al-Ghazzali ; but since the publication of Ibn Khallikan's
biographical dictionary, in which (vol. i, p. 80, of de Slane’s
translation) it secems to be asserted that Ibn as-Sam‘@ni in his
Ansab wrote al-Ghazali, Western Arabists have inclined fo
follow his authority. Added to this there was other evidence,
stray references, notes on the margin of manuscripts, and the
like; see Fligel in ZDMG., xvi, 691 ; Fleischer’s notes in
Cat. codd. MSS. orr. bibl. veg. Dresd, p. 94, and Caf. fibb.
MSS. bibl. sen. Lips.,, p. 366. The publication of the Tdgy
al-“Aras by the Sayyid Murtada, and of his commentary on
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the Ihyd, has, however, added much to the evidence, and
somewhat changed its bearing.

In the T4/ (vol. viii, p. 44, 1. 19 &) the SM. writes :—
« (3hazala is one of the villages of Tis, it is said. And to
it is referred the nisbe of the Tmam Abu Hamid al-Ghazali,
according to an-Nawawi's statement in the Tibyan. DBus
Iban al-Athir said that the form with ¢akhf?f iz not the
known form, and he approved of fashdid in it. And it
is referred as a nisba to ghaszdl, a seller of spun yarn; or
it is related to al- ghazzal according to the usage of the
people of Khwiirizm and Jurjin, as al-‘assdri 18 related to
al-‘assar. As-Subkl and Tbn Khallikan and Ibn Shuhba
spread that view.”

Here there is no mention of Ibn as-Sam‘Ani. An-Nawawi
(d. 676) spells with one s, and refers to this asserted village.
Ibn al- Athir (Tzz ad-Din, the author of the Lubab, the
basis of as-Suyuti’s Lubb «l- ubabd, d. 630), on the other
hand, prefers fashdid. Then Ibn as-Subkl (the author of
the Tabagat, d. 771), Ibn Khallikin (d. 681), and Ibn
Shubba (Taqi ad-Din Abli Bakr, d. 850) spread the view
that ghazsdli was to be explained by the custom of the people
of Khwirizm and Jurjin to use the measure fu“a/t instead of
faval. Evidently in the SM.'s copy of Ibn Khallikan there
was 1o mention of as-Sam4ni; it is only in the autograph
manuseript, and there as & marginal note. .

Tn the introduction to the commentary on the Jkya {vol. i,
p. 18) there is a section on this nisba :—** The author of the
Tuhfa al-Irshad says, deriving from an-Nawawi in the
Dagd’iq ar-Rawda, ‘ Tashdid in al-Gthazzili is the known form
which Tbn al-Athir mentioned, but it has reached us that he
{i.e. an-Nawawi) said that it was a nisha to Ghazala with
takhfif, one of the villages of Tls” T (the SM.) say that so
an-Nawawi mentions it also in the Tibyan. And adh-
Dhahabi {(d. 748) said in the ‘Ibar, and Ibn Khallikan in the
To’vilkh, that it was a custom of the people of Khwiarizm and
Jurjin to say al-gagsdri and al-habbiri with ya in Dboth; so
they referred the nisba to ghasi, and said al-ghassali, and like
that is ash-shakhami. Tbn as-Sam‘ni (d. 562) also pointed
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to that and denied the fak/fif, and sald, ‘I asked the people
of T'iis concerning this village and they denied its cxistence;
the addition of the »r, they said, was for strengthening.’
And according to the annotation of some of our shaykhs it is
to distinguish between a nisba referring to the trade itself
and a nishe referring to someone whose trade it was. This
is plain in the case of al-Ghazzali, for he was not of those
who span wool and sold it; that was only the trade of his
father and grandfather. But in the IMisbdl (finished 734}
of al-Fayyimi is a statement that defends takhfif and
involves that Ghazila is a village in Tiis, and that the nishe
of the Tmam Abii Hamid refers to it. He says, < That was
related to me by the shaykh Majd ad-Din b Muhammad
b. Abi-t-Tiahir Sharwinshin b. Abi-l-Fada’il Fakhrawar
b. ‘Ubayd Allih b. Sitt al-Muna(?) bint Abi Himid
al-Ghazali at Baghdad in the year 710. He said to me,
“ The people have erred in writing our ancestor's name with
tashdid ; it is mukhaffef only.”” And ash-Shihab al-Khafai
said at the end of the sharh on the S4ifd, ‘It is said that the
nisba refers to Ghazila, daughter of Ka'b al-Ahbar. If this
is sound there is no escaping it. But the opinion generally
depended upon mow among the later writers of history and
the genealogists is that Ibn al-Athir is in the right, i.c. that
it is with fashdid.”’

At last the question was settled as questions are apt to be
sottled in Islim. Al-Aydaris, a shaykh of the SM., drew
attention to the fact that the Prophet, seen in a dream, had
pronounced the name with double 5. The SM. only alludes
to this story here, but in the tractate of al- Aydarlis referred
to elsewhere (Life, p. 109) it is given on the margin of
SM,, i, p. 29. It was the shaykh Abui-1-Flasan ash-Shadbili !
who saw the Prophet boasting of al-Ghazzili to Musa and
Jsd, and asking them if there was his like as a doctor in
their focks. After that there could be no more doubt ;
compare the story of the head of al-Tlusayn given by Lane
in The Modern Egyptians (chap. ix) and Lane’s remark.

1 1), 636 ZDMG., vii, 13 f£. ; lii, 537, note, He was a native of Shidhila
in North Africz, and founded the Shadhiliya order of darwishes.

AL-GIAZZILI ON MUSIC AND ECSTASY. 21

Here the oldest evidence is that of as-Sam‘ani, who also
knew the ground at first-hand. Tt is evident that in his
time the two forms were current, and that the two ex-
planations were: (1) that it was from ghaz! on the measure

fntali used by the people of Khwarizm and Jurjan for

fatal; and (2) that it was from Ghazala, a village of Tiis.
As-Sam‘ini, however, working on the spot, could find no
trace or recollection of such a village; and it should be
remembered that he died only fifty - seven years after
al-Ghazzali, Nor can I find in the geographers the slightest
reference to such a Ghazala. It is‘true that Tiis consisted of
a complex of villages, and that the name of one might have
been little prominent ; but still it could hardly have escaped
as-SaméinT's researches.  But that it referred to this village,
Gharzila, was also the tradition in the family of Abn Hamid.
This is a very important fact and is unexceptionally vouched
for. Further, we have seen that the grand-uncle was also
known under the same nisbe.  Is 1t possible that the nisba to
a village Ghazala was introduced into the family several
generations back and continued in use after the village had
disappeared, and that the origin of the nisbe was forgotten
except by those best informed ? Then people may have
begun to pronounce the name with fashdid, and explain it as
a case of the measure fa<‘af for fa'“al. In any case it is to be
noticed that while as-Sam‘Ani shows that the pronunciation
with one s existed in his day, he cannot be guoted as
approving of it. In Ibu Khallikdin the passage which is
supposed to involve that is a marginal insertion in the
autograph, and runs literally : lakinna hddha gdlahu-s-
Sancdniyn fi kitabi-l-ansab wa-lakw a'lam; apparently it has
been inserted in the wrong place.

But the question is again complicated by the fact that
there are several others with the same nisbe as our family of
Tiis. The SM. says (i, p. 19) that it was the general opinion
that there were no others, but that he had himself found
two and then o third. One of them was ‘Abd al-Bigl
b. Muhammad ‘Abd al-Wihid, the faqih, Abi-1-Manstr
2l-Ghazzili, He studied Figh with al-Kiya, and traditions
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are handed down from him by the hafiz Abii-¢- Tahir
as-Salofi. He died 513. The second was ‘Alf b. Masim b.
AbI Dharr Abii-l-Hasan al-Ghazzili. e wasa Magﬁribite
and a Shafiite, was born in 496, and died in Isfarain in
556. The third was of later date, al-‘Ala ‘Ali b. Ahmad
al-Ghazzali, the author of the Mizdn al-istiqama li—ahli-{'-qm'b
wal-karama. He died 721, Further, T find that some have
alleged the existence of a Mahmiid al-Ghazzili, a Mu‘tazilite,
who was author of the Manhil instead of Abll Himid;
this, because of the railing accusations brought u.ga.h;st Abt
Hanifa in the Manjal! It seems hard to believe that all
these sprang from this vanished village of Ths.

Such are the facts so far as I can find them, but they do
not guide me to any certain result. T have, therefore, used
the form al-Ghazzali as that which eventually won its way to
universal acceptance in the East. -
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ANALYSIS.

Title of Book. Ascription of praise to God as the enchainer
of the hearts of His Saints and Blessing on Muhammad.
Statement that Music and Singing are a means of eliciting
what is truly present in the hecart; under their influence
the heart reveals itself and what it contains. This book will
be in two chapters—(I) The lawfulness of listening to Music
and Singing, and (II) Their laws and effects on the heart
and body (pp. 198-200).!

OmarrEr L

§ 1 (pp. 200-207).

Statements of the learned opining that such listening is
unlawful (pp. 200-202), and, on the contrary, that it is lawful
(pp. 202-207). But these openly contradict one another. It
is plain that thus, through attaching ourselves to authority,
we can get no certainty. We must examine, rather, the
legal sources of prohibition and permission (p. 207).

§ 2 (pp. 207-244).

A proof that listening to Music and Singing is allowable.
A proof that it is unlawful must base on statute, i.e. what
Muhammad said or did, or on analogy from statute. But
it will be shown that mo such statute or analogy exists,
and that statute and analogy rather indicate allowableness
(pp. 207-208).

Listening to Music and Singing is hearing a sound,
pleasant, measured, with a meaning, moving the heart.
But hearing a pleasant sound is not unlawful (pp. 208-210};

L Tp to the middle of p. 27 the page references ate to this Journal for 1901.
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nor is it if measure be added (pp- 210-211). Yet certain
instruments are expressly excepted by statute because they
have been associated with drinkin g customs. So, too, if any-
one especially codnects Singing and Music with drinking,
and is through them led astray, listening is unlawful for
him. Thus a distinetion is to be made between some musical
instruments and others; and those that are forbidden are
not forbidden because they give pleasure but because of
assooiation {pp. 211-215). Nor can the addition of a meaning
to the pleasing, measured sound make it unlawful, always
presupposing that the meaning itself is lawful (p. 215).
There are many traditions that the Prophet listened to
poetry (pp. 215-217). Strange effect on the mind of simple
Music apart from words bearing a meaning (p. 218);
story of camels (pp. 219 f.). Nature of impression varies
with circumstances and persons. Seven purposes for which
Singing can be used—(1} To incite to pilgrimage (p. 220).
But it is not lawful to incite to go on pilgrimage those
for whom pilgrimage is unlawful (p- 221). (2) To urge to
warfare under the same conditions of lawfulness {(pp- 221~
222).  (3) To excite courage on the day of battle (p. 222).
(4) To rouse to lamentation or sorrow, blameworthy or
praiseworthy according to the sorrow (pp- 222-223). (5) To
arouse joy. Many traditions that the Prophet regarded
that as alloswable (pp. 223-228). (6) To arouse love
and longing—conditions when Music and Singing for this
purpose are allowable (pp. 228-229), (7) To arouse the love
of God. Then are aroused States, i.e. Revelations and
Caressings, unknowable except by experience. These bring
after them further Visions, but how that happens is the
secret of God (pp. 229-230). How love and passionate love
(“ishg) can be felt for God. How great is His perfection
and how great should be the passion for Him! The love
of God the only true love, and the term ¢ passion”’ only
applicable to Him (pp. 231-234).

In what cases is listening to Music and Singing unlawful ?
Five cases: (1) If the producer of Music be a woman under
certain conditions (pp. 235 - 236). (2) The instruments
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used : some are cxpressly prohibited (p. 237:. (3) The
content of what is sung: is satire allowable? is love?poetl:y
allowable ? (pp. 237-238). How the heart aI_Jphes .t.ht?
expressions heard to God and to intercourse with Him :
examples (pp. 238-239). To hifn who love:cs God B.I}d can
thus apply what he hears, listening to Music and Singing
is recommended (p. 239). (4) Ii lust have control over
the listener, listening is unlawful for hin‘a (pp. 239-240).
(3) If anyone love listening to Music for its own sake al.ld.
give too much time to it, that is unlawful for him. For its
own sake it is allowable only as a recreation (pp. 240-241).
Thus Music and Singing are generally lawful, but unlawful
under certain conditions (pp. 241-242). The S(}}-lOO]. of
ash-ShafiT does not pronounce them unlawful; it only
pronounces professionalism unlawful (pp. 242-244).

§ 3 (pp. 244-252).

The arguments of thosc who pronounce against Music and
Singing and the auswer to them. Passages from t,he
Qur'in and tradition so alleged and their true explanation
(pp- 244-250). A general defence of play as a rest and
recreation (pp. 231-252).

Cuaprer I1.

Effects of Music and Singing and Laws of Polite Cond'uct
with regard to them. There are three stages: understanding
what is heard and applying it; ecstasy; movements of
members of the body (p. 705). Stage L Un'derstand?ng
and applying (pp. 705-718). (1) Simple physical hearfng
as that of an animal is allowable (p. 708). (2) Hearing
and applying to the form of a creature, r.mallowable (p..705).
(3) Hearing of the Murid. He, espem_ally as a begmne.r,
hears and tries to get experiential k_nowledg.e ?f God in
his hearing. He takes over and applies to his mte?cou-rse
with God the expressions which he hears without conmdermg
what the poet had meant (pp. 706-707). Examples of this
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and of the ecstasy that it excites (pp. 707-709). To do
this safely he must know well the law of the knowledge
of God. Otherwise he is in danger of ascribing things to
God which are impossible and of being an unbeliever
(pp. 709-710). Some in hearing Music and Singing go
co far as to blame God for His distribution of ecstasy and
His treatment of creatures in His predestining them; this
is a great danger (pp. 710-712). Listeners vary in their
understanding of the same verses, and all the ways of
understanding them may be equally right : examples
(pp. 712-715). Hearing on the part of him who is oblivious
to himself and only conscious of God. Description of his
state. Only comes in flashes; its consequences sometimes
death from the agitation involved (pp. 715-717). This 1s
the highest degree. The nature of the heart in the spiritual
gense apd how it perceives. From this degree develop
the errors of Pantheistic Siifis avd Trinitarians (p. 718).
Stage II. Ecstasy (pp- 719-748). Tts nature as given
in various sayings of the Sufis (pp. 719-721), also in
statements of philosophers (pp. 721-722). An attempt at
a definition of ecstasy as the result produced in the soul
by hearing Music and Singing. It may be by way either
of knowledge or of feeling. If it expresses itself outwardly
it is ecstasy, and varies in force in itself and in proportion
to the self-control of him who is hearing (pp. 722-723). It
produces purity of heart and alacrity. How truth may be
communicated to a pure heart—by a Hatif, by dreams, by
al-Khadir, by sngels to prophets (pp. 723-725). Insight
produced by this purity of heart: anecdotes (pp. 725-727).
The result of ecstasy divides into what can be expressed
in language and what can not. This is not strange: we
all know ideas and states of feeling which we cannot
express in words——especially the feelings excited by inmstru-
mental music (pp. 728 - 730). The difference between
ecstasy and the affecting of ecstasy. The latter blame-
worthy or praiseworthy (p. 730). The path to ecstasy lies
often through effort and application (p. 731), or by com-
panionship {p. 732). But why should poetry be used to excite
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ecstasy and not the Qur'an? (p. 732). T1.1e (‘;).ur’aim does
excite it: examples (pp. 733-737). But Singing 18 more
powerful for seven reasons (p. 738) :—(1} All verses‘of 1:,he
Qur'an do not suit the state of the listener, &.8. 1egxsla.tw.e
verses. Some can be affected by such verses, bat that 13
rare (pp. 738-740). (2) The Qur'an is known %00 W.ell,
and what is heard for the Arst time makes a heavier 1m-
pression (pp- 740-741). (8) Poetry has the advantage of
measure (pp. 741-742). (4) The Qur'an must be recited
simply and distinctly without varying to make measu,l;e,
ete. (p. 742). (5) It is unallowable to accompaly the Qur:{n
with instrumental music : in other ways also the Qur’an
has to be guarded against profanation (PP 742 —.744).
(6) If the sense of a verse of the Qur’an doe.s, noi:, fit the
hearer, he must gither pervert its sense or reject it—hoth
are sins (pp- 744-745). (7) The Qur'an is .the uncreff,ted
word of God, and has no link of connection with humanity ;
therefore poetry makes 2 stronger impression on the sensuous

- pature. Thus poetry affects men when the Qur'an cannot.

It is in accord with our human nature, and the Qur’an is
not. Therefore men can write poetry, bub cannot produce
another Qurin, Itisa miracle (pp. 745-743). Stage I1L.
What shows itself externally of ecstasy and of the laws of
good conduct in ecstasy (pp. 1-13). The laws are five T}—)—
(1) Regard for time, place, and company (pp- 1—2_).1 (2) The
Shaykh should not hear in presence of Murids whom 1t
hurts {p. 2). These are of three classes: (a) Those
who attain to external works only. (9) Those W.ho have
still some passions and lusts. (¢) Those who are ignorant
of theology and therefore apply wrongly (p‘_[-J. 2-3).
(3) Attention to what the speaker says and avoidance of
distraction (p. 3). The hearer should put pressure on
himself and only give wWay to ecstasy when he cannot help
it (p. 4). Tack of external ecatasy may be weakness of
ecstasy, but may also be strength on the ‘part of the hearfzr:
examples of such self-restraint. He who1s always beholding
God does not yield to external ecstasy (pp- 9-7) “Vhy
do those who are thus perfect attend assemblies to listen
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to Music and Singing? In order to give an example and
encouragement to others (pp. 7-8). (4) Not to rise and
weep if restraint is possible. Yet if that will increase the
emotion it is allowable: traditions in example (pp. 8-9).
Garment-tearing only allownble when self-restraint is lost
(p- 9). The tearing of new garments after ecstasy and
distribution of the pieces only allowable when the pieces
may be useful (p. 10). (6) If one rises or throws off his
garment or his turban, the others should aid him in a spirit
of comradeship and courtesy. Yet that, like all social
usages, depends on the usage of the country {pp. 10-11).
No one should dance whose dancing is sluggish and inert
{p. 11). The test of the genuineness of eecstasy is its
aceeptance by the hearts of the onlockers {p. 12). The
suitableness of dancing generally depends on circumstances
and the dancer. An allowable thing to onc man may not
be allowable to another. Legally, dancing is not forbidden
{pp. 12-13).

Recapitulation : Listening to Music and Singing is some-
times forbidden, sometimes disliked, sometimes loved. All
depends on him whe hstens (p. 13).





