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THE NECESSITY OF SOUND CHRONOLOGY as a
framework for understanding intellectual evolu-
tion, whether of societies or of individuals, is a
matter of agreement. Since the beginning of
modern historiography, in the first half of the
nineteenth century, studies have been conducted
which have established in more or less final fashion
the order and dates of the works of all major
western authors from Homer onwards. That this
has not been done with equal thoroughness for all
Islamic authors is but one of many signs of the
relative backwardness of Islamic studies, in West
and East alike. In the case of Ghazali, the lack
of any study devoted specifically to this aspect of
his biography is particularly noticeable because of
the eminently developing character of his thought
and attitudes.

The approximate order of his principal works
has been common knowledge among scholars for
some time, and a certain progress has been made
towards a more complete register. L. Massignon
has listed most of the works under four periods,
gathered from a study of their prefaces; but he
gives no references, and some of his conclusions
require correction.! Valuable but fragmentary re-
marks on chronology have been provided by I.
Goldziher,> M. Asin Palacios,® and W. M. Watt.*
Watt’s list is an advance on anything previously
done, in the general correctness of its order and the
presence of many references. But it is merely
incidental to the main purpose of his article, and
falls short of desirable completeness in omitting
the works of figh, not connecting the works listed
with biographical data such as known dates in

1 Recueil de tewtes inédits concernant Uhistoire de la
mystique au pays d’Islam (Paris, 1929), p. 93; repeated
by C. Brockelmann, Geschichte der arabischen Littera-
tur, Supplementband 1 (Leiden, 1937), 744.

2 Die Streitschrift des Gazdli gegen die Batinijja-Sekte
(Leiden, 1916), pp. 25-29.

3 La Espiritualidad de Algazel, I (Madrid, 1935),
35-36.

¢“The Authenticity of the Works Attributed to
al-Ghazali,” Journal of the Royal Asintic Society (1952),
Pp. 24-45, including brief “ Notes on Chronology ” (pp.
43-44).

Ghazali’s career, and not containing discussion of
doubtful points. Moreover, Watt’s groups are not
purely chronological, but are defined by the topics
and doctrines of the works. While the four groups
correspond roughly with four periods in Ghazal’s
life, there may be some overlap in time between
particular works in different groups.

The present article aims to present the order and
dates of Ghazali’s works in so far as these can be
learnt from the more conclusive kinds of evidence:
Ghazal’s own references to titles of previous or
projected works, and biographical data gathered
from his Mungidh and other early sources.” Only
by limiting ourselves to such evidence in the first
place can we separate al-yagin from the product
of zann or wahm, what is known from what is
speculatively guessed, and thus provide a solid
basis for any further construction in chronology.
In particular I shall avoid drawing any conclusions
but the most obvious from the intellectual contents
of works to their dates, because such a procedure
seems premature in the existing state of Ghazalian
studies. When a chronology has been constructed
on grounds independent of content, it will then be
possible for scholarship to establish a sure order
of development in Ghazali’s thought, and conse-
quently to date a few remaining works by their
contents.®

For the purpose in view, Ghazali’s life as a
writer may conveniently be divided into three
periods. The first extends from his arrival at
Nishapar as a youth, to study under Imam
al-Haramayn, to his conversion to Sufism and re-
tirement from teaching at Baghdad at the end of

5 Sources are given in D. B. Macdonald, “ The Life of
al-Ghazzali,” JA0S, 20 (1899), 71-132; “ Al-Ghazzali,”
Shorter ¢ Encyclopaedia of Islam’ (Leiden, 1953), pp.
111-14; and F. Jabre, “La biographie et I’cuvre de
Ghazali reconsidérées & la lumiére des Tabagat de
Sobki,” Mélanges de UInstitut Dominicain d’Etudes
Orientales, 1 (Cairo, 1954), 73-102.

¢ Nothing need be said about the special complications
for dating by content created by the existence of esoteric
works by Ghazali and of spurious works attributed to
him. These complications do not arise within the limits
of method set in this article.
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488 (1095). This may be called the early period
of teaching. The date of his arrival at Nishapar
as a student cannot be determined; it was pre-
sumably before his twentieth year in 470 (1077/8),
but the date matters little in the present context,
for there is no record or probability of his having
written any of the surviving books for several
years. All we know is that he started teaching and
writing at Nishapfr during the life-time of Imam
al-Haramayn.” After the Imam’s death in 478
(1085/6) Ghazali went to the camp-court
(maaskar) of Nizam al-Mulk, where he enjoyed
high favor and remained until 484 (1091/2).
During the next four years, 484-88 (1091/2-1095)
he was occupying the chair of Shafi‘ite law at the
Nizamiya College in Baghdad, and this was a time
of prolific literary production as will be seen from
the list.

The second period is that of retirement, extend-
ing for eleven lunar years from his departure from
Baghdad in Dhiul-Qa‘da 488 (November 1095)
to his return to teaching at Nishapfir in Dhil-
Qa'da 499 (July 1106) (Mungidh 153).®2 The
great Ihya was composed in these years. The
retirement can be divided into two sub-periods,
distinguished by his residence in Arab countries
and in his native Tas successively. There is no
certainty when he left the Arab countries and
returned to Iran, but the earliest possible year
is 492 (1098/9) in view of his recorded wander-
ings in the former (Mungidh 130-31).°

The third period may be called the late period
of teaching, but it includes not only the years of
renewed activity at Nishapir after 499 (1106) but
also a final retirement of uncertain length at Tis,
before Ghazali’s death on Jumada II 14, 505 (De-
cember 18, 1111).

In the following lists, a number is given to every
work which is anchored at both ends, i.e. known
to be after another work and before a third. Where
two works fall between the same anchors, but the
order of these two relative to each other is not
known, they are given the same number with the
addition of letters: thus, 15a and 15b both come

7Ibn ‘Asakir, Tabyin kadhdb al-muftari, ed. A. F.
Mehren in “ Exposé de la reforme de I’Islamisme,” 3rd
International Congress of Orientalists, Transactions II
(Leiden, 1879), 322.

8 All page references to Ghazali are to the edition
mentioned in the listing of the work.

® See below, under Radd and Ihya’, for more details on
this period.
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between 14 and 16, but the letters a and b have no
significance for order. Where a work is anchored
at one end, i.e. by a terminus post quem or a
terminus ante quem, it is listed as “after x” or
“before y.” It is then placed in the position that
the evidence warrants, which in some cases may be
considerably after or before its anchor.

In the list which follows I shall include all those
writings of Ghazali which are probably genuine
and whose positions in the chronological series can
be determined to some extent by the kinds of evi-
dence being used.

AUTHENTIC DETERMINABLE WORKS

In Mustasfa I, 3 Ghazali says: “ In the prime of
my youth . . . I composed many books on the
particulars and principles of law (fi fura‘ I-fight
wa ugilthi) 3 then I came to the science of the way
of the after-life and acquaintance with the inner
secrets of religion.” In Mungidh 79 ff. he specifies
the order of his studies in Baghdad more exactly,
as theology (“ilm al-kalam), philosophy, Talimism
and Sufism; and in 85 he says that he worked on
philosophy “in my spare time between writing
and lecturing on the scriptural sciences (al-‘uliam
ash-sharya) ”—i. e. kalam and figh. These asser-
tions justify us in placing works of figh in the
earliest period of Ghazali’s career as an author,
unless there is evidence to the contrary. One of
them can be assigned to the years of youth at
Nishapiir; for the others there is no clue to
whether they belong to Nishapir, the camp-court
or Baghdad.

Before 15b. AL-MANKHUL FI USUL AL-
FIQH, in MS.

Mentioned in Mustasfa I, 3 as a concise work
on law. Subki says Ghazali wrote it during the
lifetime of his teacher Imam al-Haramayn, i.e.
before 478 (1085/6).1° Mankhal ** means “ sifted ”
and points to a summary.

Before 6b. SHIFA® AL<ALIL FI USUL AL-
FIQH, lost.
Mentioned in Mustazhiri fol. 79a under this

10 Tabagat ash-Shafiiya al-kubra (Cairo, 1324 =
1906/7), IV, 116. Confirmed by Yafi'i, Mir'at al-janan,
fol. 257b, quoted by M. Smith, Al-Ghazal’’s Life and
Personality (London, 1944), p. 16.

11 Ag in Mustagsfd and Subki; better than Manhdal,
“ emaciated,” as Macdonald, “ Life,” pp. 105-6, and Asin,
Bspiritualidad I, 29, n. 1.
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title. It is referred to in Mustasfa II, 96 as a
work which treats questions of figh in detail.

In Miyar al-ilm 23, which belongs to the end
of the first period, four works on methods of legal
debate are mentioned in the order of their com-
position. All are lost.

Before 7a. 1. MA'KHADH AL-KHILAF
2. LUBAB AN-NAZAR
3. TAHSIN AL-MA’AKHIDH
4. AL-MABADI WAL-GHAYAT

Before 9. KHULASAT AL-MUKHTASAR,
lost.

Mentioned in IThya’ I, 30. The Mukhtasar was
by Isma‘ll al-Muzani, an early Shafi‘ite lawyer
(d. 877). This is a resumé of it; perhaps Gha-
zall made it as a text-book for students.

A group of three works follows which can be
related to each other but not to the other early
works of figh; none of them is mentioned before
11, Jawahir al-Quran. They are put here on the
general grounds given above (p. 226).

Before 11. AL-BASIT, in MSS.

Mentioned in Jawahir al-Quran 22 as a work of
figh of his earlier life. A summary of Imam
al-Haramayn’s Nthayat al-matlab, perhaps made
as a text-book for students.

Before 11. AL-WASIT, in MSS.

Mentioned in Jawahir al-Quran 22 as a work of
fiqgh of his earlier life. A summary of al-Basit.

Before 11. AL-WAJIZ FI FIQH AL-IMAM
ASH-SHAFII (Cairo, 1317 = 1899/1900).

Mentioned in Jawahir al-Quran 22. i, 296,
mentions al-Basit and al-Wasif. A summary of
Shafiite law, perhaps made as a text-book for
students.

Before 15b. TAHDHIB AL-USUL, lost.

Mentioned in Mustasfa I, 3 as a work on figh of
considerable depth and detail.

5. MAQASID AL-FALASIFA, ed. M. S.
Kurdi (Cairo, 1355 = 1936), 3 parts.

As it was written in Baghdad (Mungidh 85),
it could not have been started earlier than 484
(1091/2). Magqasid i, 2-3 and iii, 77, as well as
Mungidh 84-85, make it plain that the book was
written as a background to T'ahafut, which means
it was completed hardly later than 486 (ended
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Jan. 20, 1094), in view of the evidence on the
dates of Tahafut and Mustazhiri. It must have
been written during the “less than two years?”
when Ghazali was studying philosophy in his spare
time with the primary aim of understanding it
(Mungidh 85).

6a. TAHAFUT AL-FALASIFA, ed. M. Bouy-
ges, Bibliotheca Arabica Scholasticorum II
(Beirut, 1927).

After Maqgasid (Maqasid i, 2-3 and iii, 77;
Mungidh 84-85). MS. Fatih 2921 (Istanbul)
records that the writing of Tahafut was completed
on Muharram 11, 488 = January 21, 1095 ; ** this
sets the writing of it probably most in 487
(1094). In Mungqidh 85 Ghazall says he spent
“nearly a year ” in critical reflection on phileso-
phy, after the less than two years spent in under-
standing it.

Mustazhirt overlaps with T'ahdafut—see 6b.

There are numerous later references to T'ahafut,
of which the most pertinent for chronology is
Miyar 22; conversely Tahafut, 17 and 20, prom-
ises Mi'yar, under the title Miyar al-agl (the
reading preferred by Bouyges). Tahafut 213
refers to the same work under the title Madarik
al-ugal (Bouyges), and implies that it has already
been written (sannafnahu).

6b. AL-MUSTAZHIRI—FADA'IH AL-BA-
TINIYA WA FADA’IL AI-MUSTAZHIRIY A,
selections, ed. I. Goldziher, Streitschrift des Ga-
zali gegen die Batinijja-Sekte (Leiden, 1916).

The Mustazhirt can be closely dated by its
references to two caliphs. It refers to the ‘Ab-
basid Mustazhir as holding his office, (fols. 3b-4a),
and his accession was on Muharram 15, 487
(February 4, 1094) ; and to the Fatimid Mustansir
as still alive (fol. 18a), and he died on Dhial-Hijja
17, 487 (December 29, 1094). Thus the book
must have been at least begun before Tahafut was
completed. On the other hand it is shown by
Mungidh, 79 and 109, that Ghazali worked on
Talimism (al-Batiniya) after philosophy. (Gold-
ziher saw an allusion to Tehafut in Mustazhiri
fol. 19b, where Ghazali mentions a philosophic
doctrine which he had refuted fil-kalam.®* In
Jawahir al-Qur'an 21 he does refer to his T'ahafut
as a work of kalam). The fact is that there is

12 Bouyges, Introduction to Tahdfut al-falasifa, pp. ix,
xiii.
18 Streitschrift, p. 28.



