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The author’s first “Chronology,” published in the Journal, volume 79 (1959), is here completely
rewritten. The method remains the same, using only the evidence of historical sources and cross-
references from Ghazali’s books, which are plentiful, and avoiding inferences from any observed
or supposed development in Ghazali’s thought. The conclusions are more accurate and definite
than before, owing to more careful observations and with the help of studies by Bouyges,
Badawi, and Lazarus-Yafeh not available to the author at the time of his original article.

THE ORDERING OF GHAZALI’S WORKS is a task which
naturally attracts attention for several reasons: the
existence of a biographical framework in his own
Mungqidh, the multitude of cross references in his
books, and above all the necessity of establishing an
order as a basis for understanding the development of
his thought, which so clearly did not remain constant
throughout his life.

Pioneer attempts at a chronology were published in
the first half of the twentieth century by Goldziher,
Massignon, Asin Palacios and Watt.! Watt’s list was
an advance on anything previously published in the
general correctness of its order and the presence of
many references. But it was incidental to the main
purpose of his article, and fell short of desirable
fullness in omitting the works of figh, not connecting
the works listed with biographical data such as known
dates in Ghazali’s career, and not containing dis-
cussion of doubtful points. Moreover, Watt’s groups
are not purely chronological but are defined by the
topics and doctrines of the works. While the four
groups correspond roughly with four periods in
GhazalT’s life, there is some overlap in time between
particular works in different groups.

"I Goldziher, Die Streitschrift des Gazall gegen die
Batinijja-Sekte (Leiden, 1916), pp. 25-29; L. Massignon,
Recueil de textes inédits concernant l'histoire de la mystique
au pays d’Islam (Paris, 1929), p. 93; M. Asin Palacios, La
Espiritualidad de Algazel, 1 (Madrid, 1935), pp. 35-36;
W. M. Watt, “The authenticity of the works attributed to al-
Ghazalt,” Journal of the Royal Asiatic Society (1952),
pp. 24-45, including brief “Notes on chronology” (pp. 43-
44).
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Dissatisfied with all preceding attempts known to
me, I worked out the chronology afresh in an article
published in 1959,> following the method to be
described below. The result was a further advance in
accuracy, presented in a handy format. But my effort
was surpassed in the same year by the publication of
an entire book on the subject whose existence had
been unknown to me: that of Bouyges, which he had
completed in 1924 but which had lain among his
papers until after his death, when it was published by
Allard.” Bouyges’ book is very detailed and remains
an indispensable aid to the study of Ghazali. Yet
many of his conclusions need to be reconsidered half
a century after he wrote, and even twenty years after
Allard’s edition with its supplementary notes.

Since 1959 two more books have been published
which have made important contributions to the ques-
tion of chronology. One is Badawi’s bibliography of
the manuscripts and printed works of Ghazali.* The
other is a collection of Ghazalian studies by Lazarus-
Yafeh.’ There have also been many new editions of
Ghazali’s works and a few monograph studies, all of
which will be mentioned below in the text or notes.

The sum of these contributions and my own further
observations since 1959 have made it rewarding and

2 G. F Hourani, “The chronology of GhazalT’s writings,”
Journal of the American Oriental Society, 79 (1959),
pp. 225-33.

’ M. Bouyges, Essai de chronologie des oeuvres de al-
Ghazalt (Algazel), ed. M. Allard (Beirut, 1959).

‘ A. Badawi, Mu’allafat al-Ghazali, 2 vols. (Cairo, 1961).

* H. Lazarus-Yafeh, Studies in Al-Ghazzalt (Jerusalem,
1975).
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even imperative to offer a new chronology, which
makes use of all the preceding work and should give
the most accurate account possible until new evidence
is discovered. This article is based on my previous one
but modifies it extensively.

The aim is to determine the order and dates of
Ghazalt’s works in so far as they can be learned from
the more conclusive kinds of evidence: his own refer-
ences to previous or projected works, and biographi-
cal data gathered from his Mungidh and other early
sources.® Only by limiting ourselves to such evidence
in the first place can we provide a solid basis for
tracing the development of Ghazali’s thought. To
reverse this procedure by making inferences from the
intellectual contents of works to their dates is bound
to lead to arbitrary and erroneous results, and has
already done so. After a chronology has been estab-
lished by sound methods the intellectual biography of
Ghazali can be studied more accurately. Such studies
in turn may at length allow scholars in later times to
refine the chronology by making use of a more or less
known order of development in his thought.

Problems of authenticity will not be treated to any
great extent. I have listed those writings which are
generally accepted as genuine, and whose positions in
the series can be determined to some extent by the
kinds of evidence being used. Five works which I
reject as spurious are listed because they are well
known and call for brief accounts. They are bracketed
and inserted at places where they would have been
most likely to occur if they had been genuine. Beyond
these works there are many others listed by Bouyges
and Badaw1 of which little is known; an attempt to
decide their authenticity and dates would have led us
too far afield and would probably have been almost
fruitless. Nor have I recorded the many variant titles
of works, as Bouyges and Badawl have done; I have
used the title given in the edition referred to.

The system of numbering adopted in my previous
article has been abandoned. It gave a misleading
impression of accuracy which could not be sustained.
The present list is in fact more accurate, and the
expanded discussions give all the considerations which

¢ Sources have been given by D. B. Macdonald, “The life

of al-Ghazzali,” JAOS, 20 (1899), pp. 71-132, and “al-
Ghazzali,” Shorter Encyclopaedia of Islam (Leiden, 1953),
pp. 111-14; and by F. Jabre, “La biographie et 'oeuvre de
Ghazali reconsiderées a la lumiére des Tabagar de Sobki,”
Mélanges de [l'Institut Dominicain d’Etudes Orientales, 1
(Cairo, 1954), pp. 73-102.

have led to the order of the works in the lists. Serial
numbers are provided only for a few small groups
within which an order can be determined. It will be
evident that many uncertainties remain, but the
chronology as a whole should furnish a sufficient
basis for placing Ghazali’s works and thought in a
meaningful biographical context.

For the purpose in view Ghazali’s life can be
divided into four periods, distinguished as phases of
teaching activity and retirement.

(1) An early period of teaching and writing extends
from an unknown date preceding the death of
Juwayni, the Imam al-Haramayn (d. 478=1085/86),
to Ghazali’s departure from Baghdad at the end of
488 (1095). Born at Tis in 450=1058, he had gone to
Nishapir as a youth to study under the Imam, and it
is known that he started teaching and writing there
while the Imam was still alive.” Only one work is
definitely assignable to this time, Mankhal (see below
and note 10). After Juwayni’s death Ghazalt was
attached to the camp-court (ma“askar) of the Seljiq
sultan’s great wazir, Nizam al-Mulk, and he remained
there in high favor for some six years. In 484=1091/92
he was appointed to the chair of Shafiite law at the
Nizamiyya College in Baghdad, and he taught there
for four years, 484-88=1091/92-1095.

Ghazalt informs us in two places that he wrote on
law and jurisprudence in this first period of teaching.
(i) Mustasfa, 1, 3 states: “In the prime of my youth
... I composed many books on law and jurisprudence
(fT furi®i I-fighi wa usalihi); then 1 turned to the
science of the way of the afterlife and acquaintance
with the inner secrets of religion.” As we know from
Mungqidh, the second sentence fixes a latter limit
around 488=1095 for most of Ghazali’s legal writings,
with the exception of Mustasfa itself which is much
later. (ii) Mungidh, 85 states that he worked on
philosophy “in my spare time between writing and
lecturing on the scriptural sciences (al-“uliami sh-
sharCiyya),” i.e., law and jurisprudence. Since this
statement is in the context of Baghdad, we know that
at least some of his treatises on law and jurisprudence

” Ibn ‘Asakir, Tabyin kadhb al-muftari, ed. A. F. Mehren,
“Exposé de la reforme de I'lslamisme,” 3rd International
Congress of Orientalists, Transactions, 11 (Leiden, 1879),
p. 322.

¥ All page references are to the edition mentioned for each
book in the list, except in a few cases where a reference could
be obtained only indirectly through another modern author.
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were written there. Apart from this fact and the one
early work of Nishapur, we cannot distribute the
works on these subjects precisely among the three
sub-periods at Nishapur, the camp-court and Baghdad.

The years in Baghdad were also a time of extensive
writing on new subjects, as will be seen from the list
between Magqasid al-falasifa and Mizan al-‘amal.
Mungqidh, 79ff. specifies the order of his studies of
four subjects in his wide-ranging search for religious
truth: theology (“ilm al-kalam), philosophy, Isma°‘ilism
and Sufism. He does not say that he wrote anything
on theology before writing on the other three; in fact
theology was a part of his previous education, and his
one book on it, the Iqtisad, probably belongs to the
latter end of the Baghdad years. There is some over-
lap between the books on philosophy and on Isma“il-
ism, but the order seems to be correct in a rough
fashion. As for Sufism, Ghazali studied it but had not
yet started writing on it at this time, although Mizan
al-‘amal as a work on ethics is in accord with
Ghazali’s concern for practice while he approached
Sufism, as shown in Mungidh, 122.

(2) A period of retirement extends for eleven lunar
years, from his departure from Baghdad in Dha al-
Qac“da, 488=November, 1095, to his return to teach-
ing at Nishapir in Dha al-Qa“da, 499=July, 1106
(Mungqidh, 153). The order of his travels and resi-
dences during these years can be traced fairly well
from statements in Munqgidh and by Subki, but the
lengths of the sub-periods cannot be established
accurately.

He started with nearly two years in Syria, between
Damascus and Jerusalem, and probably wrote all or
most of his greatest work, Thya> “ulim ad-din, in
these two cities.” From there he proceeded on a
pilgrimage to Mecca and Madina, probably that of
the end of 490=November, 1097. Then he went back
to Baghdad, then to Iran, ending with residence in a
monastery in his home town, Tis. (Thus he had left
the Syrian area well before the arrival of the First
Crusade in 1099, which he never mentions in his
works.) If he spent two years in Syria out of the
eleven years of this whole period, that leaves nine
years to be divided between the pilgrimage, Baghdad,
cities of Iran and Tus, but where he spent most of this
time remains a mystery. A reasonable answer would
be Tus, where he would have had a permanent resi-
dence, but there is no firm evidence known to me.

° See below under ar-Risala al-Qudsiyya and Ihya> for
more details on these years.

(3) He came out of retirement in Dha al-Qa‘“da,
499=July, 1106, to resume teaching in Nishapir. The
end of this period is not known, but 503=1109/10 is a
fair guess, because he completed Mustasfa, a major
work on jurisprudence, on Muharram 6, 503=August
5, 1109, and writing on this subject does not seem like
an occupation of retirement.

(4) A final retirement at Tus lasted until his death
on Jumada II, 14, 505=December 18, 1111. Only one
work, lljam, can be placed with certainty in this
period, a fact which confirms the opinion that the
period was quite short.

AL-MANKHOL FT USOL AL-FIQH, in Ms.

Mentioned in Mustasfa 1, 3 as a concise work on
law. Subki says Ghazali wrote it during the lifetime of
his teacher Imam al-Haramayn, i.e., before 478=
1085/86.'° We place it first because this early time of
composition is not specified for any other work. But it
cannot be proved that no other work belongs to this
period.

Mankhil'' means “sifted” and points to a summary.

1. MA°AKHIDH AL-KHILAF

2. LUBAB AN-NAZAR

3. TAHSIN AL-MA’AKHIDH

4. AL-MABADI’ WA AL-GHAYAT
All are lost.

Mi<yar al-<ilm, 23, which belongs to the end of
the first period, 488=1095, lists in order these four
works on methods of legal debate. As Badawi sug-
gests (p. 33), the order of the list is likely to be the
chronological order of composition; at least 3. must

follow 1. But the group as a whole cannot be related
to most of the other early works on law.

SHIFA® AL-GHALIL FT AL-QIYAS WA AT-TA °LIL, in MSS.

(Various titles, including “a/7/ for ghaltl).

' Taj ad-Din as-Subki (d. 722=1370), Tabagat ash-
Shaficiyya al-kubra ed. A. F. M. al-Hali and M. M. at-
Tanaht (Cairo, 1388=1968), VI, 225. Confirmed by Yafi‘t,
Mirat al-janan, fol. 257b, quoted by M. Smith, 4/-Ghazalt’s
life and personality (London, 1944), p. 16.

" As in Mustasfa and Subki; better than manhil, “emaci-
ated,” as in Macdonald, “Life,” pp. 105-6, and Asin,
Espiritualidad, 1, p. 29, note 1.



