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Tus

IT is said that the great poet, Firdausi, the millenary of
whom has just been celebrated, was born in a village named
Shddab, meaning fertile, in the district of Tiis in northern
Persia; it is not for us to discuss here whether the author of
the Shihnimeh was or was not born there, but there is no
doubt that the district which produced Firdausi was certainly
one of the most fertile districts of Persia in that it produced
a vast number of intellectual giants within a comparatively
short expanse of time. The town of Tds is now practically
a heap of ruins, having given place to the more renowned
Meshhed close by, the burial place of the eighth Apostolic
Imam, ‘Ali er-Rid3, and of the well-known Abbasid Khalifah
HartGn al-Rashid, but the name and work of the savants
which the district produced will live for ever. The list of
renowned men who were born there would be'too long for our
purpose ; suffice it to say that, besides Firdausi it includes such
names as Nizimu’l-mulk, the political theorist and statesman,
Nasiru’d-din, the mathematician and ethical writer, Abii
Ja‘far, the legist, and finally, the two Ghazzilis, father and
son.
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GHAZZALT'S LIFE

Abfi Himid Muhammad b. Muhanimad h.Muhammad b.
Abmad, surnamed el-Imim-el-Jalil, Hujjat-ul-Islimand Zain-
u'd-din' was born at Ghazzilah near Tis in 450 H./1058 C.
more than a hundréd years after Firdausi’s and forty-five
years after the great Nizimu'l-mulk’s birth,?: and in the
short fifty-five lunar years of his life made a mark on erudite
thought such as has been the lot of few men in the history of
the world. He was educated at Tiis proper in the beginning,
moving to Jurjin later on, migrating finally to Naishapiir to
sit at the feet of perhaps the greatest savant of his time, Abu’l-
Ma‘ali Muhammad el-Juwaini, the Imamu’l-Haramain, who
had recently been invited back from the Hijaz to preside over
one of the great colleges founded by Nizimu'l-mulk. He was
at first the pupil and then the assistant of the Imim till the
latter’s death in 478 H./1091 C. He was then called to
the court of Nizimu’l-mulk while still in his teens, remaining as
his intellectual adviser and chief canonist till 484 H./1091 C,,
when he was appointed to the great foundation at
Baghdid, being its seventh or eighth President in order of
succession. It is related that while at Baghdidd, Ghazzali
lectured before audiences of three hundred, sometimes even
five hundred, great lawyers and savants of his day to their
complete satisfaction.

Baghdid did not see very much of Ghazzdli, and it seeins
that deep thought, coupled with the murder of his patron,
Nizimu’l-mulk and the death of Malik Shah®—all these
things had a tremendous effect on his psychology. He left
Baghdid, going first to Syria, then to Egypt, Mecca and
Medina, wandering here and there for well nnigha dozen years.
Politics had taken a serious turn during these years. Malik
Shih was succeeded by his youngest son, Mahmiid, who was
in turn succeeded by his eldest brother, Barkidriiq, while
another of Malik Shah’s son, Sanjar,* Governor of Khurasan,
had made Nizimul-mulk’s son, Fakhru’l-mulk his chief
minister, and he, true to the traditions of his illustrious father,
invited Ghazzili back to his country, making him the third
President (in order of succession) of his alma mater, the
Academy at Naishdpiir in 400 H./1105 C. But he was no

(1) ‘The great Leader,” ‘Proof ‘of Islam, *Orament of the
Faith.

(2) Firdausi born, circa, 329 H-490 C.; Nizimu’l-mulk born,
408 H./1017-C.

(3) 485 H./1092-C.

(4) Later, Seljoqt Sultn,
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more at home with the hubbub of a busy city-life, finally
retiring to Ths and founding a khangih and a private school
there. The master died on the 14th of Jemadi II,
505 H./1gth December, 1111 C*

Poritical. BACKGROUND

It has already been recounted elsewhere?® that this epoch
was a turning point in the history of western Asia. The
Pontifical successor of the Apostle of Islim was still on the
throne of Baghdad, but this throne had none of the magnifi-
cence of Harlin’s or Mamf{in’s days, and it had been shorn of
all the wordly power which should have been the right of the
successors of es-Saffih. The period of el-Ghazzali’s life is
covered by the reigns of ‘Abdu’l-1ah Abi Ja'far Qaim bi Amri’l-
14h,®* ‘Abdu’l-lah Abu’l-Q4sim el-Mugqtadi bi Amri’l-1ah,* and
Ahmad Abu’l-‘Abbas el-Mustazhir bi’'l-1dh,* but as has been
stated above, since the rise of ‘the Seljliql power, these
Khalifahs were no more than mere puppets at the hands of
the Seljliq Sultins and had been forced to give over all
worldly authority in their hands. Persiz and the adjacent
countries were ruled directly by the Seljigis right through
Ghazz2li’s life. He was born during the rule of Ruknu’d-din
AbQ Téalib Tughral Bég,® lived through the time of ‘Adhdu’d-
din Ab{ Shuja‘ Alp Arslan,” Jalilu’d-din Abu’l-Fath Malik
Shih® Naisirt’d-diln Mahm{id® and Ruknu’d-din Abu’l-
Muzaffa: Barkiardiq,'® dying in the reign of Ghiathu'd-din

{1) Vide, Subki,

AN L olad ¢ vol TV, pp. 101 £,

where his works are described as well as fully criticised, and a .om-
-plete list of such Apostolic’ Traditions given- as are not regarded as
authoritative.  Also zide Ghazzall's letters Makdtibat Imam Ghazzdli
[edited by Sir Syed Ahmad Khan, Akbarabad (Agra) 1310 H.], where
we can have an insight in the inner mind of the Master in the evening
of his life, and his fearless enunciation of principles even when writing
to the Sultin or his Minister. It is a delight to read there communi-
cations, most of which are in Persian. _

(2) Sherwani: Political thought of Nizémuw'l-Mulk Tisi, Hyder-
bad, 1934, pp. 1 ff.

(3) 422 H./1031-C.—467 H./1075-C.

(4) 467 H./1075-C.—487 H./1094-C.

(5) 487 H./1094-C.—512 H./1118-C.

(6) 429 H./1037-C.—455 H./1563-C.

(7) 455 H./1063-C.—465 H./1072-C.

(8) 465 H./1072-C.—485 H./1092-C.

(9) 485 H./1092-C.—487 H./10094-C.

(10) 487 H./1094-C.-—498 H./1104-C.
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Abu Shuja‘ Muhammad.? The days of his study and author-

~ ship were taken up by civil wars among the claimants to the

Seljtiqi throne after the death of Malik Shah, instigated
by the sons of Nizimu'l-mulk named Fak_hru l-mulk and
Muwayyidu'l-mulk, a civil war which continued for ycars
and which ended in a kind of political paralysis in the Seljliqi
dominions, its division in a' number of small States and its final
extinction soon after Ghazzal’s death. In fact the end had
really been approached in the time of Barkifrfiq himself, when
only the central portion of what was once the all-pervading
Seljiiqi Empire had been left to the Sultan.

PoLITICAL MAGHINERY OF THE SELJUQIS

Here it would ' : well to give a short account 9f t},le
machinery of administration perfected by the great Nizamu 1-
mulk during the rule of his Seljaqi patrons. The highest
governmental offices were five in number. “ The _forcmost
office was presided over by the Wazir, the second by Ehf
Mustaufi (‘Accountant-General’), the third by El}e_Tu,ghrz}-x,
the fourth by the Mushrif and the fifth by the ‘Aridu’l-Jaish
(Controller-General of the Army). [We clearly see that these
offices have different names to those current in the time of the
Abbasids, the office of the Mustaufi corresponding to the
Diwénu'z-zimam, that of the Tughré-i to the Diwanu f—rasgll
wal-insha, and that of the‘Aridu’]-Jaish to the Diwanu 1-Jaish
wa’sh-Shakiriyeh. Comp. Von Kremer, Qutlxrg,eschlchte‘ des
Orients, 1., 198 et suiv. As regards tpe Diwénu l-Mus_hrxf, it
seems to have been a part of the Ministry of Finance like the
Diwanu’l-Mustaufi.] These names, however, convey only a
vague and hazy idea of the duties of these officers. 'IA‘hus the
word Tughra-i signifies one who applies the Tughra or the
Turkish seal on the ordinances of the Sultn, but his office was
really the Chancellory of the Empire,..... ....and its chief
took the place of the Wazir when the Sultdn was out
hunting. .......Entering the service as a simple kdtib or
clerk, and having served in the subordinate offices, one was
appointed the ‘Aridu’l-Jaish, and was prqrpoted to the deputy-
Mushrifship and Mushrifship, ﬁnal}y’rlsmg step by step to
the exalted office of the Grand Wazir. 2

' GuaAzzALI'S WORKS ON PoLITiCS

It is necessary to bear the politica'l.background well in
mind because el-Ghazzli’s political writings have a constant
' 8 H./1104-C.—511 H./1117-C. .
((3 ?‘?istoirl det Seldjucides de Ulrag, par el-Bondarsi, d.fz_prfef:
Imad ad-din al-katib al-Isfahani, ed. Houtsma, preface, pp. viil. fl.
Also. Arabic text of the same, Tawérikh Al-i-Seljig, Leiden, 1889, p. 100.
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reference to them. His Mungidh mina’d-dalal’ (“Deliverance
from waywardness’) is really the exposition of the psycho-
logical revolutions which took place within him, finally
culminating in his great work, the Ihyau’l-‘Ulim,? which
he completed during his travels, revolutions which were
synchronistic with the political turmoil which converted z
world-wide Empire into a petty west-central Asiatic State,
His Tibru'l-Masbiik (‘Molten Gold’),? a politico-ethical hand-
bbok for royal guidance, was meant for Ghiathu’d-din Abu
Shuja‘ Muhammad, son of his patron, Sultin Malik Shih. In
the same way, although it is related in the introduction to
another work, the Sirru’l-‘Alamain (‘The Mystery of the Two
Worlds’) that the book was written at the instance of “a
number of the kings of the earth in order that I might compose
an unrivalled work to facilitate the fulfilment of their
ambitions,” there is much of, local colour in it, and it is
anrcssed not to ‘kings’ in the plural number, but to ‘O
King’ and * O Ruler,” so that we might rightfully conclude
that it was really meant for the edification of the ruler of his
native land more than anyone else. Besides these works,
which form an infinitesimal part of the labours of the Imam,
his political thought is interspersed in a number of other works,
such as the Fatihatu'l-‘Uliim ‘Introduction to the Sciences,’
containing a division of the sciences into different branches
and their definitions, the Kimiya-i Saidat,® * The Alchemy of
Goodness,” which is really a précis of the Ihya, the Iqtisad f1’}-
I'tigdd,” * Moderation in Belief,” on the basis of royal prestige,
and Kitabu’l-Wajiz,® * Handbook on the Figh,” while refer-
ences to the political aspect of human life are too numerous
to be recounted here.?

(1) I'lamiah Press, Cairo, 1303 H.

(2) Maimaniah Press, Cairo, 1306 H., 4 vols.
(3) Ed. el-Hamzavi, Castaliah Press, 1277 H.
(4) Sirr, p. 2.

(5) Husainiah Press, Cairo, 1322 H.

(6) The edition used by me is the Bombay edition of 1314 H.
There is an English translation by H. A. Homes, printed in N.Y., where
the nape of the work is wrongly rendered as * the Alchemy of Happi-
ness ? .

N ~

(7) Adabiah Press, Cairo.

(8) Cairo, 1317 H.

(9) In this paper we have limited ourselves to the more compact
references to Politics and to his more prominent doctrines, which are
sometimes repeated in his works.  Ghazzil’s works have been com-
puted to nearly 70 books of| varying sizes; vide Makatibat, Letters to the
King, p. 7.
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CONTEMPORARY POLITICAL THOUGHT IN Evurore

Before going on to the actual political teachings of the
Master it will be well to give an outline of the state of
contemporary political thought in the West in order to form
a correct perspective of his general political outlook. We are
now somewhere about the end of the eleventh and the
beginning of the twelfth century of the Christian era, a period
- which is dubbed by one of the greatest of modern political
scientists as “ essentially unpolitical,”® and the sole question
which interested the European peoples seems to have been
. the eternal controversy between the Pope and the Emperor.
The Battle of Hastings had just been fought, the Capetian
dynasty set up in France not so long ago, and Frederick II,
who was later to try to avenge the honour of the Empire, was
still unborn; in fact the only light which brightened the
European firmament shone from Muslim Spain. Political
thought had almost ceased to exist with the disappearance of
a free Hellas, and Rome had done little besides making that
thought her own through translations and adaptations, and
it was more than a hundred years before even such embryonic
political philosophy as that of St. Thomas Aquinas,? and
Dante Alighieri® could take shape, both of whom indulged in
the controversy between the Church and State with almost
childlike gusto and applied arguments which would seem petty
to a contemporary Easterner.!

PERcEPTION versus EXPERIENCE

’ Coming back to el-Ghazzili, we find that the central pivot
' of all his philosophical argument is that he replaces the rule
of intellectual perception by personal human experience, and
rank materialism by spiritual elation. He was against the
incursion of semi-Hellenistic trend of thought, and was by
nature a sceptic, carving a way out for himself and paying

(1) Bryce, quoted in Pollock, History of the Science of Politics.
(2) Dunning, Political theories, Ancient and Medieval, cap. viii.
(3) Ibid., cap. ix.

el (4) Thus Dante, while trying to prove the omnipotence of the
Holy Roman Empire, argues that as old Rome was competent to judge
Christ, who represented all mankind, so Rome's successor, the Empire,
proceeds directly from God without the Pope’s mediation. Vide Pollock,

op. cit., cap. ii.
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little heed to the accepted doctrines of his age.' He is thus
regarded as a mujaddid or ‘ reviver,’ and Imdm or leader, by
millions of Muslims to-day, for he combated the paganistic
trend of his day and was the torch-bearer of rationalistic
Muslim renaissance. “ The equal of Augustine in philo-
sophical and theological importance, by his side the Aristo-
telian philosophers of Isldm, Ibn Rushd and all the rest, seem
beggarly compilers and scholiasts.”* Even when he was barely
20, he began to ponder over the problems of life and death,
becoming an absolute sceptic while with Nizamu’l-Mulk, doubt-
ing his own senses and even his mental faculties and thus reject-
ing intellectual perception as the criterion of truth. He thus
retraced his steps to the only criterion left for him, i.e., his
personal experience and the experience of those who had gone
before him and whom he regarded as trustworthy. His ethics,
his way of life, his outlook of the things round him, began to
be dictated by the writings and sayings of Prophets, saints and
savants in whom he pinned his faith. Thinking about the
problem of life and death more. deeply, he clearly perceived
the hollowness of the worldly life and the eternity that was
in store after death® As is natural with a mind like this, and
in common with the great writers of his age, he gives a great
importance to historical learning, the Traditions of the
Apostle of Islim, the history of the Islimic peoples and the
stories current in those days: about Persia and Greece,
especially the Greece of the Alexandrine epoch. So far as
political theory and practice is concerned, he is clear that
Politics are a necessary adjunct to one’s life and are closely
allied to Ethics, a science which leads to the good of man.
But he is perfectly clear that whatever rule of conduct may be
set up for man’s life in this world, it must necessarily be for a
very short space of time, and should, in any case, be taken
as the means for the edification and completion of life in order
that man may be able to prepare himself for the life hereafter
with greater diligence and concentration. Here it must be
borne in mind that he is perfectly clear about the happy means

(1) Vide Mungidh, p. 4: .
1) W1 1| Riim y oo Y1 30l Tt} AL 3 gL 4 £
oy 3 ¥l y o 201 91 i

(2) D. B. Macdonald, Muslim Theology, Jurisprudence and Con-
stitutional History, Scribner, N.Y., 1903, cap. 4.

(3) These mental evolutions are set down in the Mungidh with
great fidelity.
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3 ct which would lead to the betterment of t}m uman
gicceon:r?d refers to the belief of the Apostle of Islam that ﬁ
: man’ should not leave off this world nqr‘should he entirely cu{l

" his worldly desires, but instead of this, he should find oxit the
real object of everything of this .world.a_nd should act a-wahys
in such a way as to have the limited utility of the action i hus

mind.! »
* MuNDANE ’ AND ‘ CELESTIAL ’

is necessary to bear this in mind as it is generally thought
thatI tGhazzz‘a.li’srysphere is that ép}rituahty only and }m h}a:s
" nothing to do with mundane affairs. As a“mattcr of fact ]i

w  clearly says that God has made this worldA a place f(;f I\é(_)r
, and labour,” and quotes the Apostle of Islim, who, beho kmg
a working man, remarked that if he was working to keep
himself from begging, or in order to support his aged parer;‘ts
and young children, he was doing something to please ht e
Almighty, while if he was working to compete thfx ot1 ers
in their wealth and be proud of it, then he would only % ease
the Devil.? He also quotes the Apostle admonishing his org-
panions to take to trade and commerce, for in it are said to be
nine out of every ten parts of our nq\unsnment. He goes d}:l
to quote the saint, Ibrahim Nakhafi who pref;rrfd % truth-
telling trader to a hermit, and the saint Sulaiman urx;am
who admonished his friends to prepare their food before
offering their prayers.* In another remarka_bl.e §ent\<ix:$

Ghazzali interprets the Apostolic preceptf Je doas ‘,J‘,lxl -
§ s g s to mean that it is the duty of every man

and woman who carry on a profession to gather knowledge
about that profession in order that they might keep awayef
from all possibility of wrong.® Still, one must have }z:n gyt
to the fact that this world is werely a passing show,ht e rsf
home in which is the mother’s womb and the last t1 e pltli(f)c
the grave, so that it is incumbent on every man to ive ta ife
of purity and cleanliness to whatever station in socliety

might belong.® He says that the word ‘ worldliness’ has two

(1) Ihyd, 1L 6. v.

(2) Ibid., IL. 1. i., quoting a
Ahmad.

(3) Ibid.

(4) Ibid.

(5) Ibid., 1L 1. il.

(6) . Tibr., p. 26.

Tradition cited by Abu Dawid and
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distinct connotations, one of the meanings attached to it bein
that the person who indulges in it leads a luxurious an

connotations are really quite distinct to one another, and
Ghazzali is of opinion that while the first is the very negation
of religion, the second is its complement, and without the
proper orianization and working of mundane affairs, man
cannot seek even his celestial happiness, for if there is political
turmoil in the land entailing in a lack of law and order there

would be no peace of mind to serve the Almighty according to
His dictates.!

DivisioN oF ScIENCES

We now come to hisenunciation of the political theory and
a detailed justification of the organization of the People into
a body-politic. He leaves no stone unturned to explain this
in its purest form and to describe his way of political conduct
in all its explicitness. His views on Politics are interspersed
in a number of his writings, and (as we have seen above) over
and above that he has devoted independent works to this
science, which shows the importance which he credited to this
branch of human life. He gives the science of Politics a

proper place in the general scheme of the Sciences, which he
divides as follows:?

ScieNncEs

Unconnected with Religion

|
Mathematics Logic Physics Metaphysics Politics Ethics and
f Psychology

Connected with Religion

Arithmetic, Medicine
Geometry
and
Astronomy

(1) El-lqtisad fi'l-I‘tigad, p. 105.
(2) Mungidh, p. 13. Also vide r}a.” £l Cairo, 1322 H,

cap. iv & v., where the place of Law and Politics and the relation of
sciences which deal with man as a person (such as medicine), and with
man as a member of a society, is indicated in great detail.

d

abundant life and is in the habit of increasing his means to
much more than he really wants, while in the other case he is
content if he is able to get means of his sustenence. The two
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is division may not be complete from our point of vicw, uf
ggzvlfred from the criterion laid down by cl—(_ihazlzal'lx‘ ﬁbouxtn gﬁ
nection with religion, it is by no means illogical. , e rrtcof o
able thing is that, writing as/he does in the early pa he
wwelfth century, when the West had not even begun to pro
into the niceties of political implications, he has the couraﬁz
and the breadth of wvision to mclud; }_’ohucal bg:xencc“as h(; N
of the chief sciences. He defines Politics as a science wd c
deals with the proper order for the State affairs of the émfxin dane
category,”* a definition which is as modern gs‘an}' e régg’r;
can be. He goes on to say that “It is derived from od's
books as revealed to the prophets or from the orders of ! e
saintly persons in the days of yore.”® This pcrhags requtlhrm
a little eXplanation. We have mentioned above tha
Ghazzali’s whole theory rests on the efficacy of past e_xpf(:iru; c,
the highest form of which is the experience derive brx?ed
revealed Divine words. Moreover 1t must be remcmuc. -
that in those far-off days the sole impetus to tll}e po. futche
awakeriing of the people had come from the teachings of t ¢
Apostle of Islim and his successors, and it should not surprtxlsle
us that Ghazzili should base his theory moEtly upon
precedents set up by the élites of God Himself.

DEVELOPMENT OF THE STATE-IDEA

Ghazzali’s enunciation of the necessity of the Statebxsttso
remarkable and so entirely modern that“lt would be % icxl;
to reproduce it here almost verbatim. Man mlfcxi:attc. in
such a manner that he cannot live all by hunse1S uh is
constant need of others, wishing that someone fl c,h ) umganri
like himself, should always be with him. He needs this c:ofor
pany for two reasons, firstly, for the sake of prqc;leanon, d
this is impossible without sexual intercourse hWItt) }?lpgis?n
of the opposite sex, and secondly, that he might be help

] i e division of the Sciences
ck, op. cit., cap. i, has givenus a di . e S
and S\Zs Egllrt;sp;ngs with Ghazzali’s division in its basic principles to
a remarkable extent.

(2) Mungqidh, p. 17.
(3) Ibid.

ntioned  elsewhere (Sherwani, * al-Méiwerdi,’

)(4t)hi?sdc‘::$ri}rl;vgf mbgs'mg Law and Polities on God's Wo’:'d kep;I o:

p- %Jrope for centuries, and is act_ually fpund in Year ﬁBolo‘“ gg;’ tﬁm

31 50 (1356 C.), quoted in Holl;and, ]unsp_rudex:ce, fé“?' ‘['I‘he Sg; e
est comun ley sur quel tous manieres de leis :{ozla [:m baed
ture is the Common Law on which all kinds of law: .
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the preparation of his effects, food, clothing and proper
education and bringing up of his children. Sexual intercourse
results in the birth of offsprings, and it is naturally not possible

for a person to shut himself up with his wife and children, for

this would make life a burden to him. It is therefore in the
nature of things that there should be co-operation with a very
large number of persons each of whom should indulge in a
certain trade or industry. Then again these traders or handi-
craftsmen cannot be independent of each other; for instance
it is impossible for the tiller to till his land independently of
others; for he would need instruments of agriculture entailing
in the services of carpenters and blacksmiths, while the
preparation of food would necessitate the work of the grinder
and the cook........ All this goes to prove that man cannot
live alone but wants others’ help at every step.”” Then again
it is necessary to build houses to withstand the elements of
nature, and the need for protection against external intruders
would make people live together and build walls round their
joint habitation. “ This means the establishment of Cities,*
and it is in the nature of human conduct that when men live
together and deal with one another, a certain amount of

squabbles and quarrels necessarily follow,. ... ... and if they .

were left to their lot they would destroy each other by
continuous feuds and wars.”’® Moreover there are some who

are too old or too ill to work, and it is necessary that they -

should be looked after. Now if all 'were to be given charge
of cases like these, then no-one will be ‘really personally
responsible for anyone’s welfare.*. Under these circumstances
a number of new arts and industries spring up, €.g., measure-
ment in order to ascertain the amount’ of land in dispute,
warfare and arms in order to save the City from intruders,
Figh or canon law in order to organize the people and make
everyone keep within proper bounds, and lastly, * arbitration
and Government in order to deal with quarrels and feuds.’
“ All these things are necessary for the political well-being of
the people and each of them requires the superintendence of

(1) This and other extracts in this. paragraph are taken from
Ihys, 111, 6. v.
(2) Bildd, from beled; Greek, polis, city, or State.

(3) Cf., the theories of the Englishman, Hobbes and the French-
man, Rousseau about the warring elements in a condition of pre-State.
Both wrote centuries after el-Ghazzili.  The great difference lies in
the fact that Ghazzali does not indulge in the fanciful theories of the
Social Contract.

4) This is one of the arguments adopted by Aristotle to combat
Plato’s theory of communism. Vide his Politics, Jowett’s tr., IL 5.
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" men of special qualities who should have attained a certain

mount of knowledge, discretion and power of guidance......
?t is natural that when they will be busy in their task they will

~ not be able to indulge in other occupations, and it should be

borne in mind that they, like all others want their daily
bread.”* So far as the financial arrangements are concerned,
Ghazzali is quite explicit that there should be a Collector of
revenue who should make the collections ‘ with leniency and
justice,’ an Assessor who should ascertain the amount of
revenue, a Treasurer who should have charge of the revenves
collected, and a Paymaster who should dlsbuyse the amounts
sanctioned. He says that it is of the utmost importance that
a *“ King or Emir ” should be at the helm of affairs who should
be able to make ¢ appointments to all these offices, to see that
justice is done in financial matters, send armies to the fields
of war, distribute alms among his soldiers and appoint com-
manders to lead them. There are a number of other duties to
be'gérformcd such as the defence of the country, appointment
of clerks, writers, magistrates and treasurers, gnd to fix their
emoluments. He goes on to divide the population of a country
into (i)farmers, husbandsmen and handicraftsmen, (i) men
of the sword, and (i) those who take money from the first
grade in order to distribute among the second, and whom he
calls the Men of the Pen.  After this he propounds some
extremely modern theories of economic exchange and proves

 the immense superiority of a fixed ‘currency on the old system

of barter, going on to the importance of the mobility of
commodities in internal and external trade, and then to
coinage bimetallism and trimetallism.?

Apart from this, Ghazzali gives another reason for the
establishment of Kingship. He says that it is impossible to
have a permanent organization of worldly affairs v_vxth.out a
ruler or a sultin, and as without'such an_organization it
would be, impossible to act accordmg.t_o Divine _con_lmand-
ments with peace and order, such political organization has
the sanction of the Law of Islim. He says that without a
ruler to whom the people should habitually be obedient, there
would beé “ continuous turmoil, a never ending clanging of the
swords, a recurring state of famine and cattle diseases and an
end to all industries and handicraft.” Further, it is natural

that men should be divided in different ranks and grades with

) This is istic i i Greek States

This is the Hellenistic ideal. In independent \

the c(i;i)zen’s only concern was Politics and Warfare, while the rest of
the work was carried on by other freemen and slaves.

(2) IThya, 1IL 6. v.
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mental contrasts and varieties in individual opinions, so that
it is of the utmost necessity that a strong ruler should sit at

- the helm of affairs and keep the body-politic properly organ-
ized under his control.?

One is amazed to find the great modernity of the argu-
ments propounded in the synthesis of the State-idea, and it is

refreshing to note that after accepting the Aristotelian doctrine -

of the social nature of Man, Ghazzali, instead of falling into
the dry heap of a patriarchal theory® faces blunt facts of human
association and develops the idea little by little till he reaches
the doctrine of Sovereignty with all its implications. Instead
of the negativity of Hobbes, Ghazzali adopts the positive
method of arguing out facts, and while Hobbes, Locke,
- Rousseau and others deal with an imaginary man who really
never existed at all, his Man is a living, honest, working man
such as meets us every day of our lives. Interdependence,
which is in the nature of human beings, is the basis of
Ghazz3li’s argument, and this entails a pivot, a centre of the
whole machinery, in the shape of a sovereign. The Austinian
theory of Sovereignty, propounded nearly seven hundred
years after Ghazzali,® was not such a great step forward, and
if the Master had done nothing else than propound his theory
of the State, he would have deserved to be ranked in the
. forefront of the leaders of political thought.*

StaTE, LaAw, CoNsSTITUTION AND RELIGION

He indicates that there are two aspects of human conduct,
individual and social, and it is only when man is regarded as
a social being that the need of such sciences as Law and
Politics arises. He is precise with regard to the distinction
between Law, which dealt with the relation among individuals
for the settlement of their disputes, and between the Ruler and
the People for fixing the criterion of the rule of justice. He
says that if men were to exercise justice among themselves
there would be no need for Law and lawyers, but instead of
that they are led away by their desires without regard for

B (1) Igtisdd, p. 106.

(2) Vide Aristotle, op. cit., I, i & ii.

(3) For the Austinian theory vide Sidgwik: Elements of Politics,
App. A

(4) European writers (in common, perhaps with most of the
writers on Political Science, both eastern and western), are incognisant
of GhazzAli’s political thought. e.g., vide A. R. Lord, ‘the Principles
of Politics,” preface, where the author is bold enough to assert that * the
theory of Politics is the peculiar product of western thought!”
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BioLoGICAL SIMILES

Among the modern notes in Ghazzall t.hcreAishong. f;\é};g‘};
reminds us of Herbert Spencer where he hkcnsl_t e lbod t
elements of the State to the organs of a 1v1n.gt asy.a
“ Friend,” he says, “ You should consider the city ,
Ph}:sical’Body, the professions its Lll;:bs, thttzhorg.enrénigtsn;?eg;rt

i 1 i its Anger, the k1 _
ate its Desire, the police officer 1 ¢ S
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‘ hazzali. Fatihatwl-<Uliim, op. cit., cap. iv. )
(e e 1 ivi ent, Bk. II, cap. vu,
i ke. Treatises on Civil Government, DX. 11,
h (Ql)-leli':r;e{'.-‘ot/ce;: near Ghazzill’s argument 1 makuﬁicliéfiv ::ti
gﬁf rZrty two of his main foundations of Civil Society.
mc_)ri than 600 years after Ghazzali.
Fétihatw'lI-*Ulim, cap. 5.
MaStE::l;‘)iS perfectly clear about the
Law and explicitly indicates 1ts supenor . B eenth
" (4) Ibid, p. 44 Hobbes, writing in the middle of the scventeensh
4 refz.;ced his ¢ Leviathan’ with a picture, tl:é)r]_,eviaﬁ\a,\ the
centur\é, rP\) Press edition, where the State-mogsttzt;; e o ,
C‘: n:;;doin one hand and an orb with a cross In the olher:
a sw

(5) Herbert Spencer: Principles of Sociology, vol. 1, part 2.

It should be noted here fhat- the
great importance of Constitutional
riority over the ruler himself.
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to annex all there is in the State in the shape of revenue. The
police officer, Anger, is very sharp and is of wayward habits,
always wishing to kill, or at least wound others. The king
is in the habit of consulting his minister and keeps recalcitrant
magistrates under his control......,.. It is only when the
ing, Heart, takes counsel with the minister, Common-sense,
and control Desire and Anger, making both subservient to

. ~ommon-sense, then, and only then will the State be managed
well. .. +++«+  On the other hand, if Anger and Desire suc-

ceed in incarcerating Common-sense, then the whole Body
politic will be destroyed, and the king, Heart, will have to

See a very bad day.” 1’ It will be seen that these similes are,

1 a way, superior to those adopted by Herbert Spencer

nearly a thousand years afterwards, for while the latter

mercly compares the Body politic with the Body physical,

Ghazzali, working under a religio-ethical spell, derives ethical

conclusions from the comparison and makes solid political
capital out of it.

Guazzawrs METHOD

: "

Except for analytical passages like this gmd the argument
about the development of ‘the State-idea,® Ghazzall mostly
adopts the historical method along with so many of his

contemporaries. Like Mawerdi and Nizimu’l-mulk Tisi, he

gives numerous historical and Traditional instances if he
wishes to carry a point he has enunciated, but in contradistinc-
tion to Nizdmu’l-mulk, he prefers to probe the truth mostly
in the Traditions of the Apostle of Islam, his Companions and
successors, and it is not often that he relies on Greek, Persian

or Indian storics, although these are far more frequent with

him than with his predecessor, el-Mawerdi. He is not content

with putting before his mind’s eye the lessons of the days
gone by, but actually admonishes the Seljliqi Sultin that he
should “ hear the sayings of the kings, ponder over their
doings, study their stories as related in books and try to copy
their acts of justice and benevolence.?

JusTice

It is the transitory condition of the world which Ghazzali
has in mind when he warns the sovereign that all worldly
blessings come to an end at the time of death, and admonishes

(1) Kimiyd, Bombay .edition, 1314 H,, p. 7.
(2) Vide supra.
(3) Tibr, p. 48.

‘the apostles uppermost in his mind, while
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(1) Ibid., beginning, *King’s duties,’ duty 2.
(2) Sirr., Essay I.
(3) Tibr, p. 10

1mivd, Element II, base 10. ) { the
E‘tg 'I;:';" ly:, 10 But vide Kimiyd, op. cit., where the length o
5 tor, p. >

prayer indicated is 60 years.
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(viti) He should try to meet the learned as often as he
can and should encourage them to have their
say; .

(2x) He should see that his servants, magistrates and
other officers, perform their duties diligently
and well; and -

(¥) He should not be overpowered by any false sense
of pride.!

He relates how the Khalifah, ‘Umar b. ‘Abdi’l-‘Aziz asked

the definition of Justice from Muhammad b. Ka‘b of Cordova,

to which the savant replied that real justice meant dealing with
inferiors like a father, with superiors like a son, and with
equals like a brother, and to award punishment only according
to th? wrong done and the power to bear it.> He quotes the
Khalifah ‘Ali that the best judge is he who is not prejudiced
in his decisions from personal desires, or by any leaning
towards his relations, fear or hope, but takes a neutral attitude
towards all that comes before him.?

It is this sense of perfect justice which makes Ghazzali
msist on the absolute neutrality of the ruler in all his acts or
words. He should pay equal regard to everything great or
small, to everybody high or low, noble or downtrodden, and
should put down lawlessness with a stern hand.* He relates
hovy someone once asked the Sasinian minister, Buzurchimihr
which of the kings were the greatest, to which he replied that
those were the greatest who had the confidence of the good
and were the terror of the wicked. He also mentions the
story of Alexander the Great, who asked the learned men how
he could better his lot, to which they replied that he should
eradicate both undue likings and undesirable prejudice, he
should not make any decision hurriedly without counsel and
should shun all personal inclinations, likes and dislikes at the
time of sitting in judgment over others.’

DuTies anp FuncrioNs oF THE ExeEcuTivE

This brings us to the duties and functions of the executive
arm of the government centered in the person of the king or

(1) These and other most salutary principles are embodied in a

cbapter devoted to the art of government, the care of the subjects, and
kindred matter, in the Kimiyi, elem. II, base ro. .

(2) Ibid.

(3) Tibr, p. 14.
(4) Ibid., p. 4.
(5) Ibid., p. 6o,
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Emir, and a whole book, the Tibru’l-masbiik, is devoted to
admonitions to the sovereigns who might care to peruse it.
He enumerates the necessary qualities of an ideal ruler, and
says that he should have intellect, knowledge, perception,
correct proportion of things, chivalry, Jove for his subjects,
diplomatic bend, foresight, strong will-power, and should be
well-versed in the news of the day and the history of the kings
who have passed away, while he should always see that his
magistrates, secretaries, viceroys and other ‘officers did their
work well; it is chiefly in these qualities, he says, which go to
make a ruler the Shadow of God on earth.! He relates how
a learned man once told the great Khalifah, Har{in a’r-Rashid
to beware that he was sitting where Ab{ Bakr once sat
demanding truthfulness where ‘Umar once sat, demanding
differentiation between right and wrong, where ‘Uthmin
once sat, demanding modesty and bounty, where ‘Al once sat,

* demandirig knowledge and justice.? He puts forward the case

of the Apostle of Islam, who fed the cattle, tied his camel,
swept his house, milked his goat, sewed his shoe, patched his
clothes, took meals with his servant, ground his own corn in
time of need and did his own marketing.?

Tue SovereioN’s DaiLy RoOUTINE

Ghazzali goes even so far as to set down the daily routine
of the soverelgn which might lead to his success in administra-
tion, giving the detail of his food and drink, and of the hours
of privacy and desk-work which he considers necessary for
him. After morning prayers he should go out riding in order
to investigate any wrongs done to his subjects. He should
then sit in court and allow all and sundry to have a direct
access to him so that he might have a first-hand knowledge
of any complaints that might be made. He should make it
a point of taking counsel from those excelling in knowledge,
intelligence and experience and should himself give interviews
to foreign envoys. A ruler should be well-versed in diplomacy
and politics and should not be inclined to peace simply
through timidity or fear of his enemies.* He warns the ruler
against too much indulgence in drink, chess or hunting and
says that the best system of life is couched in the maxim,

(1) Ibid, p. 53.

(2) Tibr, p. 15. :

(3) Kimiyé, elem. iv, base 2, quoting a tradition handed down
by Abu Sa‘id Khudri.

(4) Sirr,, Essays II and IIL
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‘ Work while you work and play while you play.” He tells the
ruler that the good kings of old used to divide their time in
four parts, setting apart one for prayers, anot' - for State-
affairs, justice and counsel of the learned abou: ¢ affairs of
the realm, the third for food and rest, and the last for
recreation and hunting.! He is very particular that the
“ruler should not pay heed to the advice offered by women
favourites, and quoted the instance of the Khalifah ‘Umar
who actually divorced his favourite wife when he was elected
to his exalted office for fear of being influenced by her in
State-affairs.? In another place he warns the ruler against
the course of a system of favouritism,® and the only recom-
mendations which he ‘would allow are those where no
exaggerated ideas are conveyed to the officer to whom the
recommendation is taken, no lies told about the person
recommended, the officer to whom the recommendation is
made is not unduly praised and the person recommending
does not desist from admonishing that officer for any false step
he might be taking for any fear of disfavour.* We can well
compare the system of recommendations which are the bane
of certain governments of the present day with the very high
ideal set up by the Master, and can well gauge the standard to
which official life would be raised if these salutary principles
were to be followed.

Heaps oF REVENUE

Ghazzali is very clear about the taxation which can be
legally levied, and says that every bit that is collected beyond
the amount allowed under the Law is absolutely ultra vires,
regarding even such ordinary sources as fines and tribute from
Muslim potentates as illegal. He goes so far as to say that an
hone-t man who gets an emolument from the royal treasury
should see that the amount paid to him does not come from
such illegal heads, otherwise all his belongings would be
tarnished.” This gives us a- clue to the condition of the
Budget in those far-off days, where it seems that the income

was put down under different independent heads and expend-

(1) Tibr, p. 58.

(x) Kimiyd, elem. II, base 4.

(3) Tibr, Principles of Administration, Pr. X,

4) Kimiya, elem. II, base 4, Ghazzali himself sets an example—

vide hi: speech before the ruler, Makatibat, . g fl. where he admonish-
es the sovereign while recommending the case of the inhabitant of Tds.

(5) Ibid.
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jture earmarked as against those heads, and that, barring
exceptions, an attempt not to exceed the bounds of the Law
could” honestly be made. :

SIMPLICITY OF THE IDEAL SOVEREIGN

Of course, with public services to be performed with the
Jimited income at the disposal of the ruler, it would not be
ssible. for him to live a'life of plenty and luxury, so that it is
only in the nature of things that Ghazzali lays it down that he
should be as simple in his habits as possible. He gives the
instance of the Apostle of Islim being admonished by God
on the fateful day of Bedr because he was standing in shade
while his companions were standing in the sun, and taking
this'as a model he enjoins his sovereign that he should regard
himself as only One of the Many, and treat his subjects with
brotherly affection.’. He quotes the Apostle that God would
be meek and kind to those rulers who are themselves meek
and kind to their subjects. One of those whom he regards
as a model of justice, equality and simplicity was the Umayyad
ruler “‘Umar b. ‘Abdi’l-‘Aziz, who once wanted his monthly
salary in advance for the ‘Id clothes of his daughters but
desisted from drawing it from the State treasury because he
was- reminded by his Finance Minister that there was no
certainty of his living for the month for which he wished to
draw his pay.? He gives a number of instances where the
good rulers heard admonitions about their duties from the
learned, such as that of ‘Ata’ b. Abi Ribih who was made to
sit next to the Khalifah ‘Abdu’l-Malik b. Merwén on the
throne, and requested by him to offer him some advice. The
saint thereupon told the Ruler to fear God, tend His creatures,
treat the descendants of the émigrés (the Mubhéjirin) and t.hc
Helpers (Ansar)* with great care, deal with the borders with
leniency, to be considerate to those who came to his palace
doors with complaints and never to shut them on their faces.
To all this the Khalifah listening with great patience and said
that he would try to act according to.these principles. Such
was the greatness of the learned in those days that in spite of
the honour bestowed upon him, when the Khalifah asked the
saint what he wanted for himself, he replied that he did not

o (1) _T—i'l—)_;,—grinciple V.
(2) Ibid., Principle VIIL.

(3) Tibr, p. 49 _

(4) Muhdjirin, those who were sorely tried by persecutions at tf}e
hands of the Quraish and who left Mecca with the Apostle; Ansar,
those who received him at Yethrib (Medinah) and became his helpers.
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want anything from any of God’s creatures! This and a
humber of other anecdotes from the history of Hajjaj b,
Yisuf, HarGn’ur-Rashid, Mu‘tadid bi’l-ldh and other rulers
are given to indicate the respect of the sovereigns for those

who excelled in learning, and the sense of equality between the

ruler and the ruled which was the ideal set up in those days.
In spite of these lofty ideals, Ghazzali seems to have rightly
realised that times had changed since the early days of Islim,
and besides honest work there was something else—a certain
amount of prestige which was wanted to exert a psychological
influence on the people and keep Law and Order in the land,
which was the first desideratum of Statehood, and he would
desist from doing anything which might result in the disinte-
gration of the State through the lack of these factors.?

SLAVERY

It is in the essence of the Islamic ideal that all men are .

equal before the Law, and perhaps arguing from this truth,
the Master tells his sovereign that he should deal with the
people in such a manner that they should be agreeable to the
rule of Law, quoting the Apostolic Tradition the best
of thc Muslims are those who seek mutual love and irespect
and the worst those who deal with each other in anger.® Tt is
this principle which is the basis of the Islimic theory of
slavery, and Ghazzali quotes the Apostle of Islim again that
the masters should feed and clothe the slaves in exactly the
same manner as themselves, should immediately sell them off
when they are of no use to them and not to keep God’s
creatures in perpetual agony, always remembering that if it
were the will of God, He would have turned the tables making
the slaves themselves masters of their present owners.
Ghazzili says that it is the right of the slaves not to be
deprived of food and clothes and never to be looked down
upon, and if they do anything wrong, it should remind the
master of all the sins against God’s command which he
himself commits every day.* '

SECRET SERVICE

The ideal king is one who keeps a watchful eye on the
innermost affairs of the State, and Ghazzali very pertinently
(1) Ihya, 11, 9, iv.

(2) Ibid. For the importance of prestige, by means of “ dignified
elements,” vide Bagehot's English Constitution, cap. 1.

(3) Tibr, Principle IX. ’

(4) Kimiyé, elem. II, base 5.
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that a king without secret-service men at his com-
f;::fgl;snd without :ghc news of the cour:try.constantly coming
to him is like a. body without a soul.! At the same tslme,
however, he sets definite limits to external interference, taﬁe
or otherwise, in the privacy of the household, and quotes the
story of the Khalifah ‘Umar who wanted to spy on a fn:z;lnv
by climbing his wall and who was told by the owner o thc
house that he had done himself wrong by acting agaxlx)'lst. te
precept of the Qur’an which enjoms’(z) not to prﬁ efmcz
others’ secrets,? (i) to enter others’ houses by the ront
doors,® (#i) not to enter any house barring one’s own cxceF
after speaking to the owner and offering him one’s compli-
ments.: We at the present day are fully aware that every
government has its secret service to keep it on guard aga:lnst
both internal and external dangers which might be hidden
from view, and having lived in the entourage of a great minister
in his youth, Ghazzali gives the institution the 1mpor.ta}xllc.e
which is its due, with however, certain lxmltatlor}s w;rhlc it
would be well for even modern governments to follow.

GuazzALI AND DEMOCRACY

Here is it necessary to digress a little from Ghazzali’s trend
of thought about the practice of Politics. We must remember
that his outlook on political organization 1s different from
modern democratic outlook. Democracy with all its attendant
consequences demands that there should be a system of checks
and balances, and the authority of the ruler should be hedged
in by the authority of the Legislature which shpuld encroach
more and more upon the Executive power till that power
is virtually transferred to the hands of its chosen represen-
tatives. In Islim there is no real kingship, but in Ghazzal’s
time this ideal had given place to the numerous dynasties
which had grown up in different parts oAwahat was once the
mighty Empire of Islim. What Ghazzili does is to put the
two ideas together and to draw his own cpnqlusxons as to hgw
kingship can be adapted to the Islimic ideal of equality
before God, and limited by the dictates of the Law. He
brings down kingship to the level of the democratic emirate
by hedging it with the ideal set up by the Apostle of Islam

(1) Sirr., Essay 5, on the Organization of the country.
(2) Qur'dn, XLIX, 12.

(3) Ibid., II, 189.

(4) Ibid., XXIV, 27.

(5) Ihyd, 11, 9, ii
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and his successors. It was an extremely difficult task, for the

two institutions were poles apart, and Ghazzli ‘realises his
difficulty. He possibly knows that the ideal would not be
acceptable in the light of the changed conditions of the
Islamic world still, like the honest man that he was, he

fearlessly puts it forward in order that an attempt might be
made to act upon it.

. Anyhow, while there seems a great difference between his
ideal and the modern democratic notions, if we weie to go
Into the question more fully, we would find that the transition

between the two is not so difficult as it looks, for in both cases

it is the Law which is uppermost, may it be human or Divine,
Both systems are, hewever, different for modern dictatorships
which have sprung up after the Great War, for in this case
there is absolutely no limit to the power of the dictator. He
is free to act without any legal limit to his power, without any
check or balance and without the necessity of counsel. He
regards himself supreme above all laws and institutions, a

human divinity set up by himself to end chaos according to
his own private inclinations.

CoUNSEL

One feels that the difference between the democratic
and the dictatorial systems is the need for counsel, and
Ghazzali makes it a requisite for successful kingship. The
need for counsel is interspersed throughout the chapters and
books which the Master has devoted to Politics. He says that
the ruler should take advice from those who are learned or
are experts in any branch of the administration.! This matter
is dealt with great precision in the Tibru’l-masbiik, where the
very second principle of government, the one after Justice,
is said to be the need for counsel, and as has been previously
stated the kings who take the advice of the learned are regard-
ed as the best of their order, while the learned men are taught
to act independently, never to kiss the king’s hand, nor to bow
before him except when the king is such as to have earned
respect out of his piety or good deeds.? He quotes the saint
Sufiydn-i Thiri to the same effect in another place® and says
that the Apostle of Islim used to take advice of his companions
according to definite orders of God as enjoined in the Qur’an.*

(1) Tibr, Principles of Government, Principle 1.
(2) Kimiyd, elem. 11, base 1.

(3) Ibd., p. 71.

(4) Ibid., cap. 2.
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ProvINCIAL ADMINISTRATION

1935

Ghazzali is quite clear in his mind with regard to the Eutt::i
and functions of provincial gol\éehrnl?frs.h %c 31:0:25 ;ﬁz of fer
ion issued by the Khalifah "Um 1
of vlcx;;t;:}safsgﬁ Musi c}l, Ash’ari, in which the Khalifah says
%}(:at the best governor is he whohdoe:l lgooc%\rto hfvitiggctss},maﬁd
' them harshly. No g
the WOt e e he s over ed with anger or lust.! He
e o i Ty overpov;irc} hir who is related to have
uotes the Sasanian Emperor, shir who is lated to have
said t! t reform his principal o
said that when a ruler cannot reior P e
tting cruel deeds,
cannot keep them from commi feeds, he canfot
he lot of the. people in any way
be expected to reform the lo ] 1 any way. e
i to be given in charge ¢
wants the affairs of the provinces  BIven i g o of
he land, while there should be a strict sup
?::cllezgfl tw‘;t:r in every fortress as wc}lll as of fﬂzﬁ dgcf):xtlrceis Zi
d, while the commanders in charge of the
tggullilnb:: good and kind to the soldiers under him, andncc:lvciztx;
:hc least thing should be given its proper importance 2
consequences properly probed into, for,

. -, . . .‘ _-*Y,
2;.,;_;\.%6!”:" .,-‘;b\}{u,c*L{‘/\_,:..p\‘,-\\_),ﬁ

f fortresses should
‘ ernor and the commandgrs of f sse ¢
zl?si)lugtzily desist from taking any mtox1cat10ndhqut(;:erfox"”ilx;
leads to temporary insanity and a hundred o

consequences.® ’

MINISTRY

So far as the organization of the governmené 15{0:?1?2?12:{
Ghazzali rightly lays a great stress on the ne:h coto n honest
minister, and a whole chapter is devoted to t ‘ncrgased the
Tibr.* He says that the worth of the Sultan is a e
by Sprca(fis_ flﬁ' fnd'rgsl:}; llg ?ﬁch::aidig:r? of the ruler’s

is side, for a faithiul m g r : N
s ind e el ey beven b o e
is officers. On the o : € . :
?rf\i:lli:ters, for (such was the accepted ideal in :r}::r?: fﬁzf;)c;};gz
would correct the rulers’ faudx pas the mor nt they cone
across them. Ardshir, the Emperor of Persia 1 thg rted to
have said that there are four categories of persons

T3} Ibid., Principle TIL

(2) “You should not despise a small t}}ing,"for it often. happens
that snakes die from the poison of the scorpions.

(3) Sirr., Essay 6.

(4) Chapter 1I.
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of whom should be commandeered whenever they are dis-

covered, namely, a learned secretary, an honest minister, a
kind chamberlain and a good counsellor.

ConcLusION

We have briefly sketched the political thought of a great
savant who was, in a sense, superior to some of those who had
gone before him in that while he had become perfectly at
home in the working of the political machine when he was
attending the court of his patron, Nizimu’l-mulk, and had
made a close study of the problem of politics, it was his lot
to leave off his luxurious life and compile most of his works
from a neutral point of vantage in Syria or Arabia or else in
the seclusion of his paternal hearth and home. He is superior
- 'to el-Mawerdi in being analytical as well as comparative in

his argument, to the author of the Qabiis-ndmeh in that his
works are either books or else pamphlets written with a rare
dignity and grace for his own sovereign, and to Nizimu’l-mulk
himself in that he is far more independent and far more neutral
in his analysis than the Seljliqi Wazir. A student of the history
of political theories is aware of the great gap which seems to
exist between the decline of Roman thought about the
beginning of the Christian era till about the thirteenth century,
when thought seems dull, constitutions unscientific and people
lethargic and pleasure-loving. Knowledge would be the richer
and chains of thought more continuous if that artificial blank
were to be filled by such giants of wisdom as Mawerdi,
Nizimu’l-mulk and el-Ghazzili. Even in Oriental thought,
Ghazzili’s place is certain. As ha~ been said elsewhere,* the
ways had parted and people had begun to look towards the
pagan East for inspiration. Ghazzal{’s greatness partly consists
in having successfully refilled the desired outline by brilliant
Islamic colours, although they were not destined to last very
long, giving place once again, and finally, to barbaric hues.

H. K. SHErRWANI

*Sherwani:  The Political Thought of el-Méawerdi, etc., p. 23.
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PIRISM (CORRUPTED SUFISM)

SurisM, whatever be its real derivation, consx:g ;x: nl\)sm::t

nical abstinence from: luxury and ep;oymcgt a; Cearption
:::t‘aining spiritual pcrfec;li_on wntltl :n lec\:; n}slarx!: Pt
in God. Sufism. is nothing cxte o o - o shonl

fit. It is the evolution of spirt

a{“:ng?xlt-:ciln%ercm in the great religion. Islam léas;ntt\g?
c’écs——cxtcmal and internal, and the two siidei f}:e imer
ﬁe endent.  Neither can be developed withou he assil

pc of the other. The early Sufis, to all m.tcntsd xog: -
am:es ‘made no difference between the esotercic an ;:\ oteric
'des’of the religion. Junaid of Bagdad (d. 12i97 rs-l——S'uﬁs
o A.D.) was very anxious to see that all believers— Sufs
90?1 ‘th;:rwise——were following the secular anthltm‘l‘ ual
5 :)s of the religion alike. He cmphasxsegl tha 1) of
asxt)::nal ath (Shari‘at) and internal path ( aic}lxﬁ 2
t;xl m arg essentially the two sides qf _the samio ix eg, 2nd
tli:t they, far from being antagonistic, corrobor

ther.” . f
’ The degeneration of Sufism began thatlh:zh% ;\i'{}\:-shms Tl?e
the later time separated the two halvesdo. he Falth. s to
ecular scholars were too much absorbed 1n e e
ih'nk of the spiritual aspect of the religion, :;n e e

: too much immersed in mysticism to care (;r'ts o
w:{eside This separation has robbed Islam fOS 1:ﬁs beauty.

?\nothcr' innovation that crept into the ranks o S O ader

ent times, was the institution of sep:a.ratcls e e,

ie;}"ilous chicfsf A number of xgxs;:gaivas:rlilg(g) : rrlx)ps. P

i i l . »
gi};::gsilgnc?:ri;: fr‘::‘kz c:;vﬂ:;pcs\xﬁs broke the solidarity of
im society. ‘
Mmh\;/nhile tlycsc two factors were opcratlr_xf Iiogiafhe 'I(‘ihe;
eration of Sufism, Islam made headwaiy1 lm dia.
gend t of Muslim history knows that Islam, wr Af’ghan-
S;::lmigncnt force, entered India t}\l:r-ﬁ:lcgl:‘ g;cdrslt':lc :;1 esthed
it?ta?};cwéic?:t;gfghgsm(t)'sﬂl/li%:; r:o the assimilation of foreign
Y






