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learning to avoid taglid (reliance on earlier decisions of the school) and
base their decisions on the Qur’in, the hadith and the consensus of
the jurists. The other jurists will have to rely on taglid just like the
common people. In another book Ibn Rushd paraphrased al-Ghazali’s
law book al-Mustasfa. But whereas al-Ghazali prefaced his book with

an introduction to logic in guise of a non-philosophic terminology, 1bn

Rushd restored the philosophical terms.

Both al-Ghazali and Ibn Rushd hold that Muhammad’s prophecy is
necessarily known to be true. Both agree that if nevertheless a Muslim
does not accept it, he is to be killed. ‘

Ibn Rushd mistakenly attributed to al-Ghazalt the view that not ac-
knowledging the consensus of the jurists is not to be regarded as unbelief,
and he ruled accordingly.

For Ibn Rushd revelation had, apart from its religious aspect, a moral
and social utilitarian purpose.

Griffel believes that Ibn Rushd played a major role in shaping the
religio-philosophical ideology of the Muwahhid movement. In his later
works Ibn Rushd sought to refute al-Ghazall’s condemnation of philos-
ophy and the philosophers. This became necessary because knowledge
of al-Ghazal?’s writings had become widespread in al-Andalus, and be-
cause of the important role of Aristotle’s philosophy in the ideology
of the Muwahhid movement. In Tahafut al-tahafut, Kashf manahy al-
adilla, Fasl al-magqal and a few shorter works Ibn Rushd argued that
revelation and philosophy are in harmony with one another. Whereas
al-Ghazali ruled that the proofs of the philosophers are not apodictic, Ibn
Rushd taught that they are apodictic. Ibn Rushd took over al-Ghazalt'’s

““rule of interpretation” (ganun al-ta’wil) with a difference: According to
al-Ghazali, only a strictly decisive proof justifies the decision that a cer-
tain verse is to be understood as a metaphor. Ibn Rushd, on the other
hand, permitted the philosopher to interpret any verse of the Qur’an
metaphorically on the basis of a simple logical argument.

The work here reviewed is a major contribution to the history of Is-
lamic thought. The argument is presented in a clear way and is easy
to follow. The politico-historical background is amply provided. Most
welcome is the systematic tracing of the development of the relation
between the judgement that a person is an unbeliever and his exclu-
sion from Islam.1® The work is very well documented by reference to a

18 Among the factors leading to the decline of Islamic philosophy in the East, Griffel
counts the fall of the Buwayhi dynasty, the invasion and rule of the Saljigs who
embraced traditionalist Islam and the need to fight the dangerous Ismafli mission
which used philosophy in its propaganda, Yet he seems to make al-Ghazali’s attack
no less responsible for this decline. But has not he himself shown that in the West
under the Almohad regime which fostered philosophy, al-Ghazali's works helped to

disseminate Islamic philosophy? Is not the policy of the rulers the more effective
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